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Introductory Lecture. 


And into whatſoever Houſe ye enter, firſt ſay, 
Peace be to this Houſe, Luke, chap. x. ver. 5. 


GENTLE MEN, 
E are here met together to converſe 
freely with each other, and by this 


free converſation and reaſoning to find out 
truth. This is a lovely motive, and ſhould 


therefore, however we may differ in our opinions, 
be a means to promote reſpect and affection for 
each other; I am ſure this muſt be the conſe- 
quence if what I have mentioned be the motive, 
for Truth is not found but by pure and un- 
biaſſed Reaſon; and Reaſon is that ſpirit or 
peace-making nature which ſubdues all unjuſt, 
and moderates all violent paſſions, teaching 
us to have a regard for others, as well as for 
_ ourſelves: it is therefore of the utmoſt ſervice 
for the government of mankind, and to pro- 
| mote ſacial tranquility ; for which cauſe all our 
-B _ thoughts, 


(24) 
thoughts, words and actions ſhould be directed 
by it. It ſhould direct our thoughts to judge 
what is fit for our belief and practice; for be- 
lief or faith is of no other conſequence than as 


it tends to promote ſome good; therefore, that 


faith is of nonc, that is no way reducible to 
practice. But if ſuch kind of ſpeculations de- 


light our minds, as are injurious to none, they 


are of ſome ſervice to give us delight. Theſe, 
though mere ſpeculations, every man has as 
much right to enjoy, as his own worldly pro- 
perty; for theſe are in a peculiar manner his 
own, as being the goods of the mind, for the 
mind thinks them good, and divulging them, a 
kind of commercial trafic. To injure a man 
for maintaining his opinions, who has no inten- 
tion to injure others, is commiting violence on 
him with an endeavour to rob him of his 
freedom. If we have better mentel goods, 
and can perſwade him to change, well and 
good; there is no harm done, and if it tend 
to make him more happy in himſelf, enlarge 
his mind, and improve his reaſon, make him a 
wiſer and better man, and more uſeful to ſociety : 


it is then lawful, nay, laudable in ſuch caſe to 


make the attempt in a- mild, perſwaſive and 
_ reaſonable 


„ | 
reaſonable way; for the mind abhors all acts of 
violence, and therefore cannot love even truths 
that are roughly introduced. The manner of 
their introduction ſhould be reaſonable as well 
as the truths themſelves. If a friend forces his 
way into my apartment with violence, againſt 
my conſent, it renders his company unaccept- 
able at that time, and to be worſe thought of 
at all times after. 


Men are judged of men by their actions, and by 
their ſentzments of actions, ſo far as they can be 
known. Actions make the diſpoſitions appear; 
every man only knows his own heart; men can only 
judge of men as they do of all things elſe, by ap- 
pearances ; but in theſe they may be deceived, and 
therefore ſhould be careful, and not rigidly cenſo- 
rious one of another. Let men differ about ſpe- 
culations, but not diſturb the peace of ſociety. 
There are knaves and honeſt men of all parties. As 
honeſty or knavery appears, men are to be re- 
garded or guarded againſt; their meer ſpecula- 
tions are of no concern but to themſelves. The 
good - natured honeſt man is always an accepta - 
ble companion, whatever ſpeculative ſentiments 
he embraces. This honeſt man has always a 
B 2 love 
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love for truth, though he may not always per- 
ceive it; he ſeeks for it, though he may not always 
find it. If we conſider that the intrinſic nature 
of things is known to no man, but the appear- 
ances of things to our ſenſes is the rule of our 
underſtanding, it is enough to prevent us from 
being too poſitive in our judgments, at leaſt 
not to prefer the leſſer good of ſpeculative truths, 
to the greater good of practical truth or virtue. 
And conſidering the real uncertainty of all 
things, as to our abſolute knowledge of them, 
we ſhould ſo preſerve a love to truth, as never 
to let go our love to virtue; ſo to preſerve a 
love to truth, as to be always ready to receive 
it upon conviction, but never without, which 
will teſtify honeſty of heart, and at the ſame 
time preſerve us from being deceived by falſ- 
hood and impoſture : it will keep prejudice and 
bigottry from us, the occaſion of many evils, 
nor ſufter us to injure the friends of truth and 
honeſty ; it will teach us to labour to prove the 
truth of what we would have received as ſuch, 
and not deſire any to receive it without proof 
ſufficient for his conviction. For by mens being 
required to do otherwiſe, it is that mankind are 
led into and remain in errors of evil conſe- - 
QUENCES, and become dupes to impoſture, 
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If ſpeculative opinions are more or leſs valua - 


ble as they are more or leſs uſeful to peace and 


ſociability, thoſe are moſt worthy our recom- 
mendation and regard, which beſt tend to pro- 
mote a friendly diſpoſition. 


If men are deceived in believing a doctrine 
which is of no bad conſequence, it is a 


matter of indifference, and as ſuch it ſhould _ 


be received and regarded, We don't know 
abſolutely that we have right notions of any 
thing, only ſuch ſeem to be moſt right which 
are moſt fit for us: we judge only by ap- 
pearances, ſuch as our ſenſes form, which are 
different in different bodies, and our reaſon 
cannot conduct us contrary to ſenſe : therefore 
that appearance of things which beſt agrees 
with every one's experience, is his beſt guide in 
judgment and action, if it conduce to the main 
point, man's peace and mutual happineſs: for 
the affections and diſpoſitions of men are ac- 
cording to their natural frame and conſtitutions, 
and become active by motives. Vet many a 
diſpoſition may be cultivated and improved, 


many an affection increaſed or leſſened, by in- 


galeive or not indulging it, by receiving or 


rejecting 
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rejecting rational leſſons; and actions are always 


_ correſpondent to the affections and motives that 


produce them. The nature of the mind, like 
that of the earth, ſubmits to culture; nature is 
ſo improved by art, and art is ſo much the 
production of nature, that it is not poſſible to 
ſeparate them. And as we do many neceſſary 
things freely, we are neceſſarily free to do 
many things; therefore the difference between 
the one and the other is ſuch, as ought to make 
no difference between our communion and union. 
It is prudence and virtue not to give offence to 
the injuring of ourſelves or others, unleſs it 
have a proſpect of producing a greater good, 
and to take care not to gratify a humour at the 
expence of virtue, but in all things, conform to 
the cool conduct of reaſon, and ſeek the preſer- 
vation and promotion of the peaceful and ſociable 
ſpirit. + | 


If education or cuſtom is to direct our con- 
ceptions and belief, it ſets aſide the uſe of 
reaſon ; but if we deſert thoſe leaders, then are 
we free to exert the powers of the ſoul, which 
if not exerted, are given us in vain. But if 
exerciſed, we may hope at laſt to anchor in 

{+ the 


3 
the harbour of truth. If our minds covet 
knowledge, and labour to acquire wiſdom, that 
valuable, that great, that glorious acquiſition, 
we may obtain, if we caſt off all the impedi- 
ments of puſillianimity, prejudice, and par- 
tiality to pre- conceived opinions. If affairs of 
conſequence are the ſubject of our enquiry, 
why ſhould our ſearch be hindered? why not 
encouraged? if of no conſequence, but for re- 
creation and the exerciſe of our abilities, why 
ſhould it be forbidden, why prevented, ſeeing it is 
harmleſs? and harmleſs recreations ought always 
to be indulged, that the mind at times may be 
relaxed from the cares of life. The door then 
being open, and the paſſage clear, let us enter 


in, and in our contentions for truth, let us alſo 


contend to maintain peace in this ſociety; then 
we ſhall not only ſay as a compliment, Peace be 
to this houſe, but do the things that make for 
peace, and wherewith one may edify another; 


and may a peaceable and benevolent 1 8 enter 
and remain among us. 
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On Conſideration and Social Converſation. 


Let us conſider for our-ſelves, and then 0 
Converſe, and reaſon, like diſcerning men. 


5 O this end we meet, that we may conſider, 


and judge of ſubjects preſented to our 
enquiry, according to our abilities; which ſhould 
be employed without prejudice and partiality. 
This is virtue Every virtue is known by this 
rule; it conduces to the happineſs of ourſelves 
and others. All virtues are of a ſocial nature; 
they, like the ſun, diſplay their kind influence 
for human benefit; therefore lovers of virtue 
are lovers of men. The good ſpirit circulates 


among a body of good men in civil ſociety, 3 
blood in the veins of a natural body. Every 
good man wills good to all men, even where 


he cannot do it, and does it where he can. He 


rejoices at the proſperity of the good, and en- 


deavours the amendment of the bad; and the 
information of the ignorant. 


Conſideration in queſt of truth is the path of 


- wiſdom, in which path philoſophers only travel. 


They 


CI 


(4 1] 


They withdraw from ſociety to contemplate, that 
they may return to it better qualified for the 
ſervice of it. The moral end of ſocial enquiry 
is the improvement of ſcience, and the infor- 
mation of the judgment, for rightly conducting 
ourſelves and our affairs. This contributes 
to ſocial benefit. To purſue truth and practice 
it, includes man's whole duty, both in private 
and public life, 


If we conſider the ways of men, we ſhall find 
that men unacquainted with each other, are 
jealous and fearful; and fear breeds diſlike and 
hatred. This uncultivated ſtate of nature is a 
ſtate of war. Men are oft deceitful in ſeeking 
their own advantage, and the deſigns of men 
being ſecret in their own minds, they are 
not well to be truſted before they are well 
known: but in fociety men become acquainted, 
and better knowing each other, the harmonious 
ſpirit of ſociability kindles kind thoughts in each 
others breaſts; and in collecting acquaintance, 
men naturally believe and hope the beſt, which 
make jealouſies and fears ſubſide : hence comes 
_ credit, confidence and mutual aſſiſtance. This 
| Nate of nature is a ſtate of peace; and this is 
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that ſtate which is defirable, and worthy our 
endeavours to promote and cultivate. 


Men that love fociety for the ſake of conver- 
fation and improvement ot their minds and 
manners, will have an advantage to ſelect out 
of many, thoſe who are moſt agreeably diſpoſed 
to contribute to this end ; and ſeparate, for their 
more familiar company and converſation, ſuch 
as are moit agreeable to their diſpoſitions. 
Vulgar diſcourſe and breeding beſt ſuits with 
vulgar minds: they are no more polite 1n their 
choice, than in their underſtandings: but theſe 
are no company to men of nice taſte and diſ- 
cernment. The crude and indigeſted thoughts 


of the inconſiderate vulgar, whether rich 
or poor, noble or ignoble (for men are not 


wiſe becauſe they are rich or great) whom the 
common cry and cuſtom carry away, are diſtaſte- 
ful and nauſeous to men of ſenſe, diſcernment, 
and careful conduct: Like things attract each 
other: In correſpondent qualities there is har- 
mony. Hence it appears that intelligent natures 
as well as unintelligent, have their attraction 


and repulſion, or ſom thing like them; and 


that nature governs all her works by the ſame 


laws, which only change as the ſubſtances and 
1 their 
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their circumſtances change. An enquirer after 
wiſdom hates the impertinence of fools, and 


repels them and ſeparates himſelf from them, at 
leaſt, chuſes not ſuch for his converſation; but 


draws to him, the converſation of wiſe men, 
when he finds them, or he is drawn to them. 
Good men alſo avoid bad company, and love to 
aſſotiate themſelves with good men. Men de- 


light to herd with thoſe of their own kind. 


Tho thinking and judging for ourſelves is 
our natural right, maintained by the wiſe and 
honeſt in all ages, moſt divines eſteem it the 
parent of hereſy, becauſe it leads men to eradi- 


cate irrational credulity, on which craft their 


wealth and power depends; though on this 
principle ſtand, the reformation in the church, 
and revolution in the ſtate, from ſpiritual and 
civil bondage. 


Churchſhip is connected by agreement, in 
unexamined opinions and ceremonies; our 
ſociety by examining opinions without cere- 
mony, to promote liberty and truth, which 
ſtand or fall together. Such who think thoſe 
are right, will naturally think theſe are wrong, 


not conſidering that thoſe are the productions 


S of 


(* 48-3 
of art, theſe of nature. They are compoſed of 
bondmen, theſe of freemen. They are the 
children. of darkneſs, theſe of light. The more 
ignorant men are, the greater dependence they 
Place on their guides, and the more eaſily they 
ſubmit to their guidance, and yield to them 
riches ang —— | | 


The guides of the multitude lead them by 
traditional creeds, enthuſiaſtic notions, and ſenſe- 
leſs ſuperſtitions; but the e and virtue 
beaming from nature, are man's glory: Whereas 
reaſon is warpt to ſerve the intereſted opinions 
of men, and morals are formed ſubſervient to 
their intereſt. But liberty and truth leave men 
to believe what they can, and to practice what 
My ought. 


Theſe divines are diviners, gueſſers, conjurers, 
dealers in ſupernatural myſteries and miracles. 
Though they can do no miracles, they aſſert many 
to have been already done“, which ſerves their 
purpoſe as well. And they are a kind of for- 
tune-tellers of things to come after death, which 


they know as much of : as the wonders paſt, the 
truth 


* The reader is here to underfland, that the miracles of Chrift 
and his 4pojlles are not queſtioned, but the reflection is on the uſe 
men make 77 them. 
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truth of both which they equally aſſert, and- 


their ignorance and aſſurance. of both are equal: 
therefore their divinity is divination. 


We profeſs to philoſophize, not to divine. 


Our arguments ought to be fetched. from the 


revelation of nature ; not from. ſupernatural re- 
velation. It is not our buſineſs to ſoar out of 
ſight.. If men would build on nature more, 
and: adhere more to reaſon, and lean leſs on 
authority, they would not be ſo ſtinted in their 
underſtandings, ſitting down at their ne plus 
ultra, They would not always walk in go-carts, 
nor hang on their leading-ſtrings, but they 
would become men in underſtanding, 


The with multitude, and their intereſted 
leaders, aſſotiate only to ſupport their party, 
and to increaſe their intereſt, . Theſe, as 
much as their power permits, prevent men 
from enjoying their rightful and natural liber- 


ties; and injure, as much as in policy they can, 


the abetters and defenders of that darling free- 
dom, which all wiſe men are fond of; and good 
men always indulge. Theſe confederate to 
injure ſociety, and oppreſs mankind ; theſe con- 


ſult their own benefit by the evils they bring on 
others, 


BEES 


others, and by their narrowneſs of ſelf love, 


injure ſocial felicity. But the pleaſure that re- 
ſults from obeying the dictates of pure nature, 
in diffuſing knowledge and doing good to 
mankind, is the pureſt of all pleaſures. Thoſe 
who never did the one, never knew the other. 
The love of wiſdom is a love of a moſt divine 
nature, and is therefore the love of God in man: 
and obtaining wiſdom, is a divine reward for 
the labour in ſeeking it. He who enjoys the 
tranquility that wiſdom brings, has heaven 
within him. The world is generally a ſtranger 
to theſe ſpiritual delights; becauſe it is a ſtranger 
to the knowledge of truth. Men ſeeking ſenſual 
pleaſures and mammon, are unacquainted with 
wiſdom and her rewards: they not caring to 
go out of the faſhion in opinion (for there is a 
taſhion in thinking as well as in dreſſing) are 

content to receive that for truth which cuſtom 
calls ſo, and being flothful and daſtardly, will 

neither conſider for themſelves, nor give en- 

couragement to thoſe that do. They that 
ſeek the kingdom of truth faintly and with 
puſillanimity, are thoſe who ſeek to enter in, 
but are not able. The kingdom of Truth is 
the kingdom of God, into which the heavenly 


heros only enter; for they are worthy. 
| | They 
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| Thoſe who cannot find ſatisfaction in the 
traſh that is commonly put off for truth, think 
it neceſſary to conſider for themſelves, and re- 
commend ſtrict and cautious examination to 


others; for the more truly good things are, the 


more, by examining, their excellency will appear. 
There are among men ſome who only need 
to be rouzed out of their indolence, ro employ 
their talents for the happineſs of themſelves and 
others: and there are thoſe who are ſeeking 
truth with honeſt hearts, but are much be- 
wildered by the deceits of men, Thoſe wan- 
dering and bewildered minds ſhould be excited 
and directed to exert their talents, to try, ſee, 
and taſte for themſelves; and be aſſured that 
when a man has done his endeavour, he has done 
his duty. None are enemies to the light of 
enquiry and underſtanding, but the dealers in 
fraud and deceit. They love darkneſs rather than 
light, becauſe their deeds are evil. They take 
great care to work in darkneſs, to hide their 
fraud, and conceal their averſion to truth, and 
to throw a veil over their motives and inten- 
tions. | 


To enlarge narrow minds, and cultivate im- 
partial truth, is the good aim of encouraging 
free 


free debates. It is not for hire or reward. He 
that being avaricious would make his market of 
truth, would corrupt and adulterate it, if there- 
by he could raiſe his price. Whoever would 
make a trade of truth, or embrace it for gain, 
would trade in falſnood, and embrace error if he : 
could get more by it; for his ultimate end is 
gain. Their gain is their godiineſs; for take 
away their gain, and their contention for propa- 
eating and promoting godlineſs ceaſes. Solo- 
mon advices to buy the truth and ſell it not: 
That is, ſpare no labour, no coſt, to obtain it; 
but when you are poſſeſt of it, do not proſtitute 
ir to lucrative' views, and baſe mercenary in- 
*terelt, 


To cultivate the mind, prevents vice, and 
promotes virtue, There is no mending the 
heart without the head ; nor the head without 
_ conſideration and reflection; which to ſtir up, 
Converſation is uſeful. — Minds, which if duly 
cultivated, might be the glory of the age; 
without culture, may become the diſgrace 
and ſcandal of it. The garden of Paradice 
needed dreſſing and tilling. The fineſt vines, 
1 without the cultors care, run wild, and much 
{i of the * juice that would become fruit, 
1 ſpends 


N 


ſpeuds itſelf in leaves and branches, and the 
fruit itſelf degenerates. 


Enemſes to reaſonable liberty are lovers of 
Navery. Reaſonable liberty is the exerciſe of 


our reaſon on whatever may come within the 


ſphere of ic. Thoſe who are foes to freedom, are 
thoſe whom ſelfiſh intereſt, prejudice, bigottry 
and ignorance have blinded. All who deſire 
liberty for themſelves, ſhould give it to others, 
who would make no ſuch bad uſe of it, as 
the ſpirit pf popery makes, to cruſh all that do 

not herd with them; which uſe it ever made, 
whenever it had the power. Liberty is not to 
be granted to thoſe who would deſtroy it, when 
poſſeſſed of power to do it. Good policy which 


ſeeks the good of mankind, forbids that liberty 


to theſe which tends to this end; for they are 


unworthy of receiving gocd, who make a bad 


uſe of it. There ſhould be no wrath ſhewn 
againſt any on account of different ſentiments; 
nor marking out the man; let men exprels their 
ſentiments freely, and be freely anſwered. This 
is for the advantage of truth, They who can- 


not bear reaſonable contradiction, are prejudiced. 


This narrow-ſoul diſpoſition has been pro- 
ductive of a world of miſchief: but maintaining 
| D —  _ 
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the. cauſe of human liberty, in all uſeful and 
commendable things, enlarges the good diſpo- 
* of men one towards another, and delivers 

hem from many violent and unjuſt oppreſſions. 
Len ty therefore is certainly worth contending 
for, becauſe life is not worth contending for 
without it. What is greater ſpiritual bondage, 
than not being permitted to think freely, and 
determine rationally; than not being allowed 
to direct ourſelves by our ſight, our ſenſes, and 
our underſtandings, but by the arbitrary will 
and dictates of others, contrary to our ons 
judgment: 


Let us, who enjoy the happineſs of judging 
for ourſelves, ſoar upwards, and fly aloft in the 
open firmament of philoſophy, whoſe wings of 
contemplation and enquiry are not clipt; in a 
land where men are not confined, like reptiles, 
to the low and groveling thoughts, which the 
enſlavers of mankind bind and limit men to, 
whereby their minds being enſlaved, they are 
eaſily deluded of their ſubſtance, when they 
have juggled and bugbear'd them out of the 

uſe * their ee 
＋ hoſe who juſtify evils done to men for the 
pre- 
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pretended cauſe of God, whether they are in 
favour of the Jews againſt their neighbours, or 
of papiſts againſt proteſtants, or of proteſtants 
againſt any they call ſchiſmatics, heretics or in- 
fidels, have the ſame ſpirit in them all. God 
and Truth can maintain their own cauſe, without 
perſecuting and deſtroying men for their ſakes. 


In theſe ſocieties, it becomes us to hear; it is 
as neceſſary as to be heard; it becomes us to 
beware of entertaining a violent and heady 


temper, that uſes railing inſtead of reaſoning. 


Soft language will penetrate thoſe pores of the 
mind (if I may ſo metaphorically ſpeak) which 
paſſion and violence ſhut up and cloſe. We 
look upon one as a friendly ſpirit, and entertain 
it as ſuch z but on the other, as the ſpirit of an 
enemy, and ſo guard againſt it. A friend that 
comes like an enemy, is ſuſpected as ſuch, and 
as ſuch, received, And it becomes us to put 
away prejudice in hearing, as well as wrath in 
ſpeaking. The prejudiced ear puts the worit 
conſtruction on what it hears; and rather than 
not find an error, will make one. An honeſt 
plainneſs and genteel ridicule may be uſed 
where all reaſonable freedom is allowed, and 
the caſe admits of it; but the leaſt hew of ill- 
92 nature 
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nature is diſgraceful in a ipeaker. Ill language 


indeed miiiiy raifes indignation. It is not unjuſt 
to ſhew reſentment to injuſtice; but a cool 
judgment is the beſt judge of right and wrong. 
Laitly, it becomes us to uſe as much prudence, 
perſuaſion, and gentleneſs, to undeceive men, 


as ſelfiſh artiſts make uſe of, to deceive; not 


that truth needs to be thus artfully arckt, but 
the humours of men love to be ſoothed; and 
they love it to that degree, that they had rather 


be ſoothed in their errors and vices, than be 
led to truth and virtue in a rugged manner. 


And truth like a beautiful genteel perſon, has 
an enchanting appearance in a becoming garb. 


LECTURE: Ul, 


Religion pure, is friendly, nſeful, plain, 
Religion falſe, injurious is, and vain. 


ELIGION 1s much talked of, becauſe the 
point what it rightly is, ſeems not to be 
ſettled among men who profeſs it, though 
it be eaſy to apprehend it by St. Jauzs's de- 
ſcription; which is, that pure religion and undefiled 


before God and the Father, is this, for a man to 
Viſit 


E 

dt the widows and fatberleſs in their afficlion, 
and to keep himſelf unſpotted from the world; that 
is, Pure and undefiled religion, before the God 
and Father of, men, is for men to avoid evil, 
and do no injury to each other, but all the benefits 
they can. This is not dreſt up in allegory nor 
myſtery; but plain and eaſy to underſtand; and 
when religion is thus plain, it cannot deceive; 
it will be able to ſtand its ground, without a 
miraculous or ſupernatural aid. This is the 
practical part of religion, and which all its 
doctrinal parts ought to tend to promote. 


True religion does good to men, for mens 
ſake, as well as in obedience to God's com- 
mands; but falſe religion does evil to men, for 
the ptetended cauſe of God. It perſecutes thoſe 


that do not comply with its formalities. It will 
knock a man at head for trifles, for gathering 


a few ſticks to make a fire on a Sunday. It 
teaches its votaries to borrow of men their ſub- 


ſtance, their gold, their jewels and apparel, 


without any deſign to reſtore them again. It 
ſends men out to deſtroy mankind with fire and 
ſword, and to poſſeſs their lands and ſubſtance, 
under a pretence of their being idolaters, or 
heretics. It requires men to forſake and hate 

| | their 
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55 
their neareſt and deareſt relations for the holy 
cauſe of religion, and that a man ſhould always 
be ready to defend the church with his life and 
fortune. 


True religion gives men true notions of 
deity, but a falſe religion exhibits falſe notions 
of deity; it teaches io worſhip many Gods, or 
a compound God, an incomprehenſible jumble; 
it confounds the nature of God and things; it 
makes three Gods of one God, and one God of 
three Gods; it makes God a man, and man a 
God; it ſays God died, and yet aſſerts he is im- 
mortal; it limits him to a body, and repreſents 
him infinite; it tells us he is inviſible and with- 
out form, yet that he may be ſcen in the ſhape 
of a man, a dove, a wafer or a cake; that he 
is incorruptible, and yet eatable; that he is im- 
mutably happy, and always angry; that he is 
full of mercy, and full of wrath; that he made 
all men to make them happy; but he will make 
the far greater part of them everlaſtingly r miſer- 


able. 


Falſe religion lays an injunction on men to 
believe nonſenſe, and abſurdities, and contra- 


dictions; and damns them to the pit of hell for 
| not 


* 


( 23) 
not believing them. It perſuades men, that 
after they have lived a moſt reprobate life, a 
few good words, and good wiſhes, will, with 
the conſent of a prieſt, tranſport him into the 
manſions of the happy; that whateyer is done to 
advance the power and grandeur of the church, 
is divinely good, though it be moſt diabolically 
evil; that mortifying and plaguing ourſelves 


and one another, pleaſes God; that it is highly 


neceſſary to believe in myſteries and miracles, 
and to abandon ſenſe, and reaſon, and humanity, 


when the church commands it, or when theſe 


would oppoſe her commands. . 


Innumerable are the notions and practices of 
men concerning religion. All of them ſo far 


as they deviate from reaſon, are either ridiculous 


or miſchievous. And each party fooliſhly or 
wickedly damns all other parties, who do not 
believe or practice as the damning party does, 


All falſe religions have their ſanctuaries above 
reaſon, their myſteries, or rather abſurdities, over 
which they drawa veil to exclude the judgment 
of reaſon. Enthuſiaſts foar out of its light; 


they ſay man's reaſon is not God's light; true, 
but it is man's, and the man who leaves it, has 


No 
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no light to conduct himſelf by. In all coun- 
tries and caſes where the light of reaſon does not 


ſhine out, they commit the moſt ridiculous 
actions, and the groſſeſt evils, 


" 


Though the reaſon of man is not the reafon 
of God as in him, it is ſuch as is fit for man; 
and ſo far as man ſees the laws of God in the 
creatures, it conveys thereby the laws of God 
to the mind of man, and is God's light to man; 


for by it we receive the laws of God from God, 


and read his word by that light he has afforded 
us, and fitted for our uſe. 


To ſpeak truly and Plainly, hers are but two 
kinds of religion in the world, one only is true, 
and the other kind is falſe. The falſe is popular, 
outward, ſenſual, formal, ceremonious, various, 
and artificial; the other is unpopular, inward, 
ſpiritual, ſincere, ſimple, plain and natural. 
The multitude of intereſted and unenquiring 


men embrace the former; wiſe and good men 
the latter. The one is ſuited to cover vice and 


hypocriſy ; the other to extirpate them. The 


one is ſupported by force, the other by free- 


dom. The one has the voice of mercenary im- 


poſers ang credulaus men; the other is the 
choice 


Ll 


(W 
choice of rational men, the diſintereſted lovers 
of truth. The one religion dreads examination 
and diſcovery; the other courts it; for enquiry 


coverthrows error but eſtabliſhes truth. The 


lovers and adherents to the true religion, I call 
Rationiſts, the others Traditioniſts, becauſe the 
foundation of the former is rationality, of the 
other is tradition; 


We all know very well that the principal 


wiſdom is, that of the practiſing kind. That 


wiſdom without putting forth itſelf into action, 
is like a tree which bears nothing but leaves: 


A man, that from a true principle or diſpoſition 


of heart, ſeeks right ſentiments, does it for the 
ſake of knowing and doing right. A well 
ſpent life is the greateſt ornament of human 
nature, and gives the greateſt ſatisfaction, both 


in life and death. The objections of good and 


wiſe men, againſt what tradition makes to be 
the rule of faith and manners, is againſt that 
which does not exhibit worthy ideas of God, 
or juſtifies the unworthy actions of men: when 
the rule of faith is not rational, and its examples 
not moral, it is enthuſiaſm or knavery, which 


leads to evil deeds, and vindicates them. 


E. 1 


i 

1 
1 
I 
14 


— 
— — 
— 


— * an A 
3 — 2 
re 


. 


- It its. * 
„ 
— 

— ITY 
__ — : 
8 W - 
. r 
* 7 - 


= o 
* 


E 

1 hey are to be deteſted by all men, who under 
pretence of ſerving God, deſtroy men, that lay 
claim to a command from God to do miſchief, 
as Jacobiſm and Popery have both done, and 
therefore both to be abhorred. The good ſer- 
vice of God cannot be drawn from bad notions 
of him. Men cannot ſerve God honourably, 
who conceive of him contemptibly. To com- 
pare him to ourſelves, is making a man of him, 
which is mean; but to aſcribe to him the weak- 
neſs and paſſions of men, repreſents him weak 
and contemptible. If the common people, that 
is, the generality of mankind, would but expunge 
ſuch abſurd notions of deity, and conceive of 
him but as of a man poſſeſſed of all moral recti- 


tude (though ſuch a nature is only the rule of 


man's conduct) their religion ſo founded would 
do no miſchief, for ſuch a nature is a diſplay 
of the God in man, or of his laws to man; it is 
the righteous nature he ought to endeavour to 
conform himſelf to, which is fit to guide him to 

his duty in all circumſtances. If ignorant men, 
I ſay, only confidered God as a perſectly wiſe and 


good man, and his laws gs coming from ſuch light, 


they would conſider what wiſdom and goodneſs 
was, and own they ought to be governed by it, and 


that all ſuch government was God's, or the rule 
| | of 


(87 1 
of his laws over us, ſuch as they ſhould endeayour 
to know and practice. This would be their reaſon- 
able ſervice, righteouſneſs, pure and uncorrupt. 


If he that follows reaſon, is deceived in judg- 


ment, ſtill following reaſon he will ſoon be un- 
deceived; but ſome cautions are to be ob- 
ſerved. Men ſhould never go our of their 


depths ; never renounce or condemn any prin- 
ciples, till they are ſure they are abſurd or falſe; 
never embrace any new one, without: knowing 
it to be true; never aſſert poſitively any thing 
doubtful. To go on other mens bottoms, and 
affirm what they affirm, is to walk boldly in the 
dark. How wild and daring, as well as blind 
and ignorant, are mens affirmations about im- 


material ſubſtance and ſupernatural notions, 


which they know nothing of, We do well 
when nature guides our reaſon, and a mind un- 
prejudiced ſteers the hem. When we love 


truth ſincerely, we ſhall be willing to part with 


the deareſt notions we poſſeſs, as ſoon as they 
appear to be erroneous; and to part with that 
too, which we receive in its ſtead, when upon 
good grounds we are convinced of more ſterling 
truth. Thus, when the ſtrong man keeps the houſe, 


bis goods are in peace, till a ſtronger than he comes 


2 and 
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and diſpoſſeſſes him, taking away all bis armour | 


wherein he truſted. 
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If one man's conſcience is to injure another 
for conſcience ſake, it is a very bad one, and 
ought to be ſuppreſſed and ranked among the 
luſts of the fleſh; but a tender, innocent con- 
ſcience, ought to be indulged in ſmall things, 
becauſe it is an encouragement to preſerve it 


| good in great things; and a diſeouragement to 


virtue if not indulged. Conſcience, when broke 
in upon, and ſet light by, leads to vicious prac- 
tices without bounds. Men learn by little and 
little to do evil, till they become hardened to 
all evil that is in their power to do. Keep con- 
ſcience tender while it is ſo, or by degrees it 
will grow as tough as ſtretching leather. 


It is in vain to force people to be religious. 
Sabatharians, that proſecute people for what they 
call Sabbath- breaking, do not convert thoſe 
they proſecute. When a beadle takes away a 
poor woman's whole ſtock of apples, nuts, and 
gingerbread, becauſe ſhe ſells them on a Sun- 
day, without which ſhe cannot poſſibly get 
money enough to hold out the whole week 


from pinching want, does not ſhew the law 
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to be good, nor make the woman more religious. 
If a poor barber be made to pay five ſhillings 
for ſhaving on a Sunday, when perhaps he does 
not get above ten ſhillings a week, it makes 
him never the better churchman. The law is 
not good that ſtarves honeſt people. Severities 
in points of conſcience are deſtructive to con- 
ſcience. Nature and neceſſity cannot be con- 
trolled without manifeſt injury. When religion 
conſiſts in ſuperſtitions, the enforcing them by 
pains or penalties renders that religion contemp- 
tible with many, and deſtroys true piety in thoſe 
that enforce the obſervance of thoſe ſuperſti- 
* tions, and teaches the ſufferers to deſpiſe it. 
5 Whatever is not injurious to men, is not of an 
1 immoral nature, but are matters of indifference ; 
# all which ſhould ſubmit to neceſſity, be re- 
= Agulated with moderation, and limited only by 
= decency, 


Such are all external modes of religion, 
which all men ſhould be permitted to uſe as they 
| Pleaſe, but none ſhould be compelled. That 
ſe& which would reign over all, and compel all 
to uſe their mode, and have ſo exerciſed their 
power, forfeit their right to rule, as a tyrant 
forteits his power who uſes it to oppreſs. 
| | But 
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But as bad governors may be good ſervants; 
and many men may do good when their power 
to do evil is taken away, every mode of wor- 
ſhip may be tolerated, that every one who 
pleads a tender conſcience may be indulged in 


things indifferent; and but tolerated in ſuch - 


manner, that no one under pretence of con- 
ſcience be enabled to do miſchief to another, 
For though the law of nature indulge every ap- 
pearance of good, under which no evil lies 
concealed; it forbids the granting of power to 
fouls, madmen, or known villains to do miſchief. 


The Romiſh religion has no right to tolera- 


tion; tolerating a religion which excites people 


to perſecute, is tolerating wickedneſs under the 
cloke of religion. 


Thoſe who ſuffer in a good cauſe, to pre- 


ſerve a good conſcience, expoſe, by their ſuffer- | 


ings, to everlaſting contempt, the cauſe; and 
thoſe that oppreſſed and perſecuted them, ſuf- 
ficient to make all good and reaſonable men 
hate and deteſt all ſuch perſecutors. 


Can proteſtants forget the burning rage of 
popery in the popiſh reign of queen Mary, and 
| can 
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961 
can they remember it, and tolerate popery? can 
they retain their ſenſes, and think it ought to be 
tolerated by proteſtants? certainly not! Not to 
tolerate it, is an action tending to extirpate an 
evil, known by dreadful experience. It cannot 
be the work of goodneſs, but of folly, to in- 
dulge a ſect or faction, whoſe works are evil, 
and whoſe leaders are the promoters of it. 


Let us turn from hence, and conſider our 
own happineſs, that we may the better reliſh it. 
How eaſy are mankind impoſed on, and how 
careful we ought to be to prevent the impoſition, 
as much as may be in our power; though to do 
it abſolutely is impoſſible, as may be ſeen by 
reflecting how few are capable to ſeek for and 
judge of truth among the groſs of mankind, 
being by cuſtom and education generally vitiat- 
ed and corrupted, and of thoſe who are by 
nature capable, how few have the means of 
improvement! how many of thoſe who have the 
means, live ſuch buſy lives, that they are not 
capable to make uſe of them! and how many 
of thoſe that have both capacity and leiſure, are 


_ diverted from rightly applying their minds to 


form a true judgment of things, being called 


off by pleaſures, or deterred by fears, that fuch 


appli- 
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application will tend to their injury in this world 


or the next. Theſe being muh the greater part 
of the capable few, it muſt needs be that the 
multitude muſt be deceived, and cannot avoid 
being miſled, while there are men in the world 
who have power, and find it their intereſt to 
miſlead them. But how happy are thoſe who 
ſeek truth and peace, and reſt therein. May 
we enjoy this felicity, and may it ever be con- 
tinued to us and to ſucceeding generations, to 
our offspring to come, to our and their laſting 
happineſs and proſperity. Amen. 
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LED UE IV. 5 

A Lecture containing a Propoſal to unite all 

true Proteflants in one Principle, and form 

4 Society of United Proteſtants in order 
to vanguiſh Popery. 
SI R, | 

T is a complaint that 1s made by all ho 

call themſelves proteſtants, that popery pre- 


vails among us, and I believe not without 


foundation. 4 intended | in this diſcourſe to have 
ſhewn 


* If it was ſoten years ago, when this was written, how 


much more muſt it be now, that Tcſuits are baniſht out of all 


Fopiſh countries. 


dart 
the 


rid 
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ſhewn the grounds of mens converſion to Ran or 
the reaſons why the ignorant are thus carried off; 
but when I had conſidered and drawn them up, - 
I found they were too many to be mentioned 
in the time preſcribed here to deliver my ſenti- 
ments in; and that they are owing as much to 
ourſelves, as to the induſtry of Popiſh prieſts, 
who compaſs ſea and land to make proſelytes: 
but becauſe there are ſome of both preachers 
and people, of both the vight and wrong reverend 
gentlemen, who are enemies to that foundation 
principle on which proteſtancy ſtands, namely, 
to the right of thinking and judging for. our- 
ſelves, which is free-thinking, who are them- 
ſelves the cauſe of the deluſion of the people to 
Popery and yet either knaviſhly or ſtupidly 
impute it to free-thinkers: I ſhall propoſe a plan 
wherein it ſhall be experimentally ſhewn, if ĩt 
take effect, that free- thinking proteſtants are 
the only perſons who can confute popery; for 
reaſon only is capable of overthrowing it; and 
theſe only make uſe of their reaſon in religion, 


for nothing but reaſon can determine what is 


right or wrong. If it be not ſo, how can every 
man judge for himſelf? and why did Jeſus ſay 
to the Jews, Mberefore judge ye not in yourſelves 


that which is right ? If men muſt be inſpired to 


do this, with an inſpiration above reaſon, who 
F but 
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but crazy enthuſiaſts, pretend to have ſuch an 


inſpiring ſpirit? and when we make ſuch an ignis 
fatuus our guide, who knows where the ruſhing 
of this mighty wind may drive us? and who 


knows not that this is eſſentially the very ſpirit 
of popery, that like a rapid torrent falling down 


a precipice, carries whatever it meets with, and 


is moveable along with it. 


If man- s reaſon may not judge what is right, 
what ! is there in man, that can do it? Why did 


Jeſus upbraid the uninſpired Jews for not judg- 


ing in themſelves what is right? If regardleſs 
of reaſon, we ought to follow any authority 


called ſpiritual; why not that of Rome as that 


of Geneva? why any one rather than any other? 
for if the rule or doctrine be above. reaſon, 


reaſon can be no judge ; why not thay church 


witich has been the repoſitory of our Authori- 
ties, without which thoſe that pretend to inſpi- 
ration would know and find nothing of it, their 
proof of 1 it, being their own conceit and i imagi- 
nation; for aſſuming an inſpiration above reaſon, 
they have no reaſon to prove it by; therefore 


they are obliged to condemn what they cannot 


ſtand the trial of; and does not the forſaking 
reaſon, 'or advancing faith above it, lead 


directly 


n 2 
2 ; : 
2 r : 


x bg — 7 8 1 
r - 
Fey ISI n 


S 
N 8 BE; 


„ OS No TE na 
„ IE MS. ERTIES on I BIN dnt 
2 S Wa r 
Gs DEI 0 rey . D 
. 3 3 RY 
r DE PAI IO Pre 
. p "ft ; , 


C 36-7 
directly into the boſom of the holy mother 


an i 

nis 3 church of Rome? 

ho As we read, All are not Ifrael, who are of 

irit Y Iſrael; fo all are not proteſtants who are called 

wn XZ fo: They are not, who maintain popiſh doc- 

oa 7 trines with a popiſh ſpirit ; they are not, whoſe 
— faith can ſurmount mountains of abſurdities; 
Z trampling down reaſon and virtue; who pre- 

* = tend to a greater infallible guide than what 


ad = human nature can find; whoſe pride makes 
what they pleaſe to be God's, and makes him do 
ns as they pleaſe; theſe whoſe ſtupidity make 

a him human in perſon, and cruel in nature, 
reconcile men to Rome, and drive the ignorant 
from his imagined wrath, to her pretended . 
mercy. | 


Theſe falſe proteſtants are incapable of being 
united. in ſocial union; for I do not propoſe to 
bring all that are called proteſtants into one 
ſociety. I know that I may as well propoſe to 
unite the jarring elements, or ſtill the ſtormy 
winds, and ſilence the roaring waves of the 
tempeſtuous ſea. But to thoſe proteſtants a- 

mong all parties, for I willingly believe there 
are among all parties ſome, who are come to 
the uſe of their reaſon in religion, as in other 
1 things, 
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„ 
things, who are not bound by the fetters of any 
crazy or ſlaviſh authority above reaſon or below 
it; to theſe reaſonable, theſe free - thinking pro- 
teſtants, are my words directed; for he that 
reaſons muſt think freely and coolly: to unite 
theſe are my endeavours exerted, my hopes 
and expectations raiſed of the poſſibility of 
doing it, and probability of ſucceſs. Into 


this claſs I do not put obſtinate bigots, nor hot 


headed enthuſiaſts; for theſe are papiſts in ſpirit, 
and would be fo in profeſſion had they been fo 
educated, They are not eſſentially and really 
true proteſtants, who do not maintain that it is 


every man's right and duty to judge for himſelf, 


It is on this uniting principle, and on no other, 
that a ſociety can be formed to ſtop the progreſs, 
and ſubvert the power of popery in this nation; 
and every one who embraces this fundamental 


principle of proteſtancy, is a free-thinker. On 


no other foundation, can proteſtancy be de- 
fended. By whatever perſons or means the name 
of a free-thinker has been brought into re- 
proach; it is a ſcandal to thoſe perſons who 
have uſed means to that end. Every one who 


encourages this ſociety by his converſation or 


preſence, ought to be a free-thinker z that is, a 


free examiner of his own and other mens opi- 
nions; and not attempt to damn men into his 


OWN, 
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agree not to this, yield their necks to the yoke 


4 
own, but to encourage all free and fair exami- 
nation. 


A government that indulges free-thinking is 
an honourable government; for it ſhews thereby 
that. it has no mean deſign on the liberties of 
the people. It is ſaid no nation in Europe en- 
courages it more than this; that none therefore 
is more free; when it is diſcouraged and ſup- 
preſt, the iron ſceptre will be extended, and 
ſlavery will come on. Deſtroy the banks that 
free-thinking has raiſed againſt ignorance, ty- 
ranny, ſuperſtition and enthuſiaſm, and the de- 
luge of popery and arbitrary power will over- 


flow us with a rapid torrent: the church will 


ſwallow up the earth, and the ſpiritual locuſts 


will devour every green thing; and the preſs 


will be ſuppreſt, which all tyrants and . 
prieſts wiſh for and endeavour. 


I think it therefore neceflary to exert our reaſon 
and encourage men to aſſert, maintain and de- 
fend this uniting proteſtant principle, that it is 
every man's right and duty to think and judge 
for himſelf, and to aſſotiate for that end. In 
other ſentiments or opinions of truth, men may 
and muſt be allowed to differ; but thoſe who 


of. 


( 


of popery, which is a yoke that neither we, nor 
our fathers were ever able to bear; a yoke by many 
degrees worſe than circumciſion, worſe than all 
the ceremonies of the levitical prieſthood; and 
it is the root of popery to deny men the right 
of judging for themſelves. 


On this uniting principle of private judgment, 
and reaſonableneſs of toleration in religion, our 
reformation from popery and paganiſm, and true 
piety ſtands; and on this all right reformation 
always did and ever muſt ſtand, and on no 
other defenſible principle; and all who conſent 
not to this, are through ignorance or deſign 
favourers and friends to popery, ſlavery and 
arbitrary power in ſtate and church, for with 
this principle, liberty, civil and ſacred, ſtands or 
falls. I prefer the ſtate to the church, becauſe 
the church receives its power ftom the ſtate, and 
is its ſervant. 
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To lay down our reaſon at the threſhold of 
faith, 1s ſubmitting to whatever doctrines the 
church impoſes, which is popery ; and to be 

- obliged to diſown one's judgment by an impo- 
ſing and arbitrary authority, is to introduce 
hypocriſy, perſecution, and every vice; for 
every vice is neceſſary to promote ſuch authority. 
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If our underſtandings are to be over- ruled by 
the pretended pious power of the church, by 
tradition, impoſing prieſt, or ſlaviſn bigot of 
any kind, or by a text of ſcripture, * 
the literal ſenſe is abſurd, and contrary to the 


common ſenſe of mankind; this is popery in 
kind; for what more or leſs is the doctrine of 
tranſubſtantiation, which was that accurſed trial 
by which ſo many honeſt and innocent people 
were adjudged to death in Q. Mary's days, and 
the moſt cruel of all deaths, that of burning, 
and ſometimes by a ſlow fire. Such are the 
tender mercies of that holy church, which we 
are now almoſt reconciled to, becauſe we ſee no 
fires in Smithfield, no mitre now trampling on 
the ſceptre, wreſting the {word of juſtice from 
the magiſtrate, and bai barouſly murdering God's 
people for God's ſake: No book of Martyrs 
are retained in churches as in former days. 
Popery is not now dreaded ſo much as free- 
thinking is, which ſhews the growth of popery, 
and the declenſion of proteſtancy ; becauſe the 


craftſmen are more afraid of the force of reaſon 


than the power of popery, to ſhake their thrones, 
ſtalls and dominion over the laity, whom they 
can no longer keep in ignorance if reaſon pre- 
vails; and all this inclines to popery, which in 


every ſhape i is to be deteſted. But papiſts hav- 


ing 


( 40 ) 

ing now no power to do milchief for the ſake of 
religion, men are reconciled to the indulgence 
of popery, though the beaſt has the ſame na- 
ture now as ever, only her jaws are muffled. 
Their burning Jews every year at Liſbon, a 
people to whom they are obliged even for their 
God, and to them and the Pagans for their re- 
ligion, ſhews what a godly ſpirit, and what reli- 
gion they have. 6 


To require people to take the ſenſe of ſcrip- 
ture on any church authority, not employing 
their own judgments to attain the right under- 
ſtanding of it, is to hood-wink the people, and 

enables any church to lead and govern their 
underſtandings as ſhe pleaſes; and by pleading 
God's authority for aſſuming ſuch power, men 
are brought into ſlavery. 


It therefore appears to be uſeful, neceſſary 
and laudable, to form a ſociety whoſe members 

may be proteſtants of any or of every kind, who 
agree in this one connecting principle, that it 
is all mens right and duty to judge for them- 
ſelves, which is the only ſupport of reaſon and 
virtue, in order to oppoſe and confute all the 
errors and vices of popery, anſwer all the ar- 


guments in its favour, and any objections that 
may 


( 41 ) 


may hs: n in writing againſt thoſe an- 
ſwers, giving them fair play, and killing popery 
by no force but that of reaſon. 


This may be begun and carried on by one 
evening lecture in a week, of about half an hour 
long, in ſome hall or proper place hired for 
that purpoſe. The charges of rent, candles 
and other neceſſaries, to be paid by the contri- 
butions of ſubſcribers: but 1 propoſe the lec- 
tures to be given gratis, agreeable to the com- 
mand of Chriſt, Freely ye have received, freely 
give; which I ſhall be moſt ready to do, and 
not as an hireling, and ſubſcribe alſo to promote, 
and whatever ſubſcribing member beſides, the 
fociety may chuſe and- appoint for coadjutors, 
if any prompted by the ſame diſintereſted ſpirit 
offer themſelves for the work, or who, being 
thought worthy, may be prevailed on to join 
in carrying it on; for none are fitter to defend 
Liberty, than thoſe who are in love with it ; 
and I hope there are other men as well diſpoſed 
as myſelf to encourage it both by their ſubſcrip- 
tion and labour. The latter indeed may be con- 
venient but to few, bur if there are a ſufficient 
number of the former, I have no doubt in me, 
that the latter will be wanting to vindicate the 
proteſtant principle, which I would have the 

e ſociety 
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ſociety united by, from whence all true virtue 
proceeds; by which the juſtice of the reforma- 
tion and revolution may be well defended, 


againlt all arbitrary power in ſtate and church, 


which would lead us back again to the errors 
and impoſitions of the corrupt church of Rome, 
to the houſe of cruel bondage, to the terrors 
and tortures of an inquiſition. Here again I ſet 
the church, before the ſtate, becauſe arbitrary 
power always firſt begins there, | 


And as the preachers of all profeſſions now 


among us, ſeem rather to declare againſt the 


right of private judgment, for their own advan- 
tage, than to excite men to it; it appears to be 
therefore neceſſary, that we may not be reduced 
back again to that which is only paganiſm 
chriſtened, and changed in name. This will 
certainly, or I am much miſtaken, tend to the 
common good and intereſt of proteſtants, and pre- 
ſerve the allegiance of the king's ſubjects to his 
majeſty's perſon and government, and to the 
proteſtant kings of this realm, which every 
convert to popery is made an enemy to, or 
alienated from, in ſuch meaſure as is his zeal 


for popery. 
Ang 


7 BY RY ROY nn Ee OT TR 


— 1 2. 


t 
Ti 


Fn 


1 _ 
Dr N n Jani ” EG 23 catiitn 4 * 
8 2 ele 7 3 > . 2 1 . e : 
NL OY oC: „ N N 8 Wo DARE N JOSE 2 8 n r 8 En te 
Peg Be BI 7 2 3 CVE TA: N Ns * 3 r PR; r 
25 * : 0 en e e l . F 22 
SA LE r n 2 e * . 2 ͤ i RT ä 
. IE SIS, 2 ß r r * 


. 
en 
. ts, 
45% S 
I _ 
1 
I 


— 
n 
e 7 
n 3 


n 
3 . 
- * 
ef o 775 8 
3 
9 
55 225 
* 
K* 
3 
75 
) 


2 % 
3 


„ 


And to remove all timorouſneſs and back- 
wardneſs of well-diſpoſed proteſtants to contri- 
bute to form this ſociety, they are to under- 
ſtand, that there is no ſecret deſign hereby to 
ſet up any new ſect of religion, nothing but 
lectures being propoſed on the ſubjects before 
mentioned, without any forms or manner of 
worſhip, leaving every one at liberty to follow 
his own religious profeſſion, or way of worſhip, 


at the church of England, or elſewhere, as his 


conſcience, or intereſt, or cuſtom directs. 


There is an aſſotiating ſpirit in this nation 
for many good things, and why not for this? 
Men may be connected by one fundamental 


principle, on the ſupport of which all their 


liberty and happineſs depend; but in more 
articles, or thoſe of another nature, men never 
did, will, or can agree. It is a kind of ſpiri- 


tual tyranny and impoſition to require it, and a 


ſtupid or flaviſh ſpirit only that can acquieſce 
to bear the burden of what he knows not how 
ſoon he may be unable to endure: but this plan 
of union is to enjoy the freedom that truth 


gives, and the truth that freedom gives; and if 
the truth makes you free, then are you free 


indeed. 
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LECTURE v. 


» 


EPHESIANS iv. 3. 


Endeavouring to keep the Unity of the Spirit in the 
Bond of Peace. 


A LL external forms of worſhip, are matters 
of ſuch indifference as oblige only the 
particular conſciences of different practicers, 
for worſhipping the father in ſpirit and truth, 
which is internal and not formal, is only eſſen- 
tial. Outward forms are no where in the chriſ- 
tian diſpenſation particularly preſcribed, and 
commanded, therefore left to every one's will 
and pleaſure; and conſequently a good heart, 
a true and a right ſp:rit, is acceptable in all 
forms, or in no form. I know there is a ſet of 
men, who will contend for the former, rather 
than the Jatter, though it be blended with all 
the ſuperſtitions of idolaters, who are and will. 
be rather on the ſide of falſe gods, and falſe 
worſhip, than none at all; but the mind that is 
a blank is much fitter to receive the ſcripture 
of truth, than that which is written full of 
errors; for before truth can be there imprinted, 
Ek the 


(- 45: 
the errors muſt be eraced, which are too often 
impoſſible to be done, becauſe the impreſſion 
penetrates. the very ſubſtance of the foul, and 
thoroughly tinctures all the paſſions, 


If the external forms, rites and ceremonies of 
religion were eſſential to it, they would have 
been preſcribed andcommanded ; but as they are 
not, they are things indifferent, and ſo acknow- 
ledged to be by many contenders for their uſe. 
And yet to ſupport thoſe indifferent things, 
what virtues have not been trampled on? what 
violences have not been committed ? But if 
ſpeculative principles are matters of indif- 
ference, and external modes of worſhip are 
their productions, they alſo muſt be deemed 
matters of indifference. Such as the tree is, 
ſuch is-the fruit : Spiritual worſhip cannot be 
confined to a certain mode or place: There- 
fore ſaid Jeſus to the Samaritan woman, 22 | 
ſhall neither in this mountain (of Samaria, nor yet 
in Jeruſalem, worſhip the Father. It ſhall not be 

, confined to this place or that, that is, not to 
any; but the time cometh, it was always coming, | f 
as well as now is, that the true worſhippers worſhip Y 
the Father in ſpirit and truth, in ſincerity and 1 
purity, for the Father ſeeketh ſuch to worſhip bim; 
or chuſes ſuch worſhippers. 


All 
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All the external modes of worſhip are what 
St. Paul calls, will-worſhip. But the will of 


man worketh not the righteouſneſs of God. We 
may ſay of the different ſorts of them, as St. 


Paul ſays of eating different ſorts of meat, Let 


not him that eateth deſpiſe him that eateth not; and 
let not him that eateth not, judge him that eateth ; 


for God approves them both. Trifles make no 
difference in his regard, let them make none in 
ours; he ſays, my ſon give me thy heart, all other 
oifts are trifles with him. In giving bim that, 
we give him our all, he accepts no leſs; and 


he wills us to pleaſe our childiſh fancies with 


childiſh things: like that of eſteeming one day 
better than another, in the judgment of ſome, 


while others eſteem every day alike. 


Let every 


man be fully per ſuaded in bis own mind. And as it 


is of things eatable, nothing is unclean of itſelf, 
but to bim that eſteemeth any thing to be unclean, 


fo him it is unclean: ſo it is with forms of wor- 
ſnip; none of them are good or evil in them- 


ſelves, but he that efteems them the one or 
the other, ſo it is to him; they are 'pure to 


him that thinks them pure, but they are evil to 


him that uſes them by conſtraint. 


It is good 
therefore not to eſtabliſh this, or that form, or 
any form, as the ſole mode of true worſhip, or 
eſſential to it, but e things that make for peace, 


and 


6 
and things whereby we may edify one another; for 
there is no morality nor immorality in things 
whereby men are neither benefired nor injured, 
as in forms and ceremonies ; theſe are therefore 
indifferent things. It is mens faith or imagi- 
nation rather that makes all indifferent things 
good or evil. | 


And as it is with forms, ſoit is with all ſpecu- 
lative, hiſtorical and traditional faith. The faith 
which makes not the head wiſer, nor the heart 
better, is inſignificant; but that ſort of faith, 
which confounds reaſon, and makes the heart 
evil, which makes men utter bitter threaten- 
ings, condemnings and revilings on thoſe that 
do not believe, is not a matter of indifference, 
though men pretend to it to maintain and ſup- 
port the cauſe of God: God's cauſe cannot bY 
fupported by ſentiments that cannot ſupport 
virtue. N 


But it may be objected, that in a ſociety ſet 
up to encourage ſpeculation and enquiry after 
truth, would you forbid men to ſpeculate? or 
indulging them in it, would you forbid them 
to diſcloſe their ſpeculations? and will not differ- 
ing opinions breed animoſities? How then 

| can 
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can ſuch a ſociety have virtue for its baſts and 


union? 


I anſwer, I would by no means forbid enquiry 
after truth, nor the divulging it. The one 


would be nipping virtue in its bud, the other 


would be preventing it from bearing fruit, It 
is a v:rtnous ſpirit that loves and ſerks truth. 
It is nobility of mind to divu'ge and defend it: 
but let it be done in a vi tuous manner. Let all 


titterneſs, and wrath, and anger and clamour, and evi! 


[peaking be put away from you Ti oll malice, and be 
kind one to another and tender hearted. I would 
have men learn to contradict with good nature, 
and with good nature bear contradiction. Theſe 
are virtues. worthy to be learned and practiced. 
This is the trial of virtue; virtue without trial 
cannot be known; but the more it is tried and 
known, the more refulgent it ſhines: It will 
happen that pride and wrath will not bear con- 
troul; and in ſuch caſe it muſt needs be, that 
the ſociety chuſe rather to Joſe or amputate a 
member, when neceſſity requires it, than ſuffer 


the mortification of the whole body. Good laws 


are always uſeful to preſerve the peace of ſo- 
ciety. | 


No ſpeculations can be ſo eſſential as a virtuous 


conduct, the latter therefore muſt not be ſuffer- 
ed 


( 49 ) | 
ed to be broken thro' for the ſake of the for- 
mer. Truth is not only to be ſought, but 
obeyed. It promotes virtue to bear contradic- 
tions with good nature, and to treat opponents 
with affability and friendſhip. It is a virtue that 
yields delight, to manage an argument in a gen- 
teel and friendly manner; and with mildneſs 
and decency, to bear oppoſition with patience; 
which will enable men to bear other diſagreeable 
things. Thus internal and external peace will 
be preſerved, to the comfort of a man's own 
mind, and of ſociety. How can a lover of truth 
come to the knowledge of it, if he cannot bear 
to have his ſentiments examined with candor ? 
And how can a man expect his own ſhould be 
treated friendly, who cannot candidly treat 
his brother's? This is highly neceſſary; for if 
men do not learn this, how can men of different 
principles be united by virtue? and of what 
conſequence is virtue, if it will not produce ſuch 
union among men? and if men are more zealous 
for things of leſs uſe and value than of greater, 
how does it diſplay their wiſdom or goodneſs ? 
Truth is beſt ſupported by true conduct. If 
men are more zealous for ſpeculations and cere- 
monies, than for a virtuous behaviour, how 


do they make virtue their eſſential point and 
aim? We ſhould practice truth as well as love 
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it; otherwiſe we are like trees that bring forth 


leaves, but no fruit. He will have praiſe, and 
avoid many evils, who keeps his affections and 
paſſions ſubject to impartial reaſon. How can 
ſuch a ſociety as this ſucceed where freedom of 
ſentiments are allowed, if oppoſition break the 


bonds of unity? And how can it fail of ſucceſs, . 


if men aim at the knowledge of truth for the 
fake of preſerving a good conſcience ; for truth 
and virtue I love and admire, not formalities and 
fooleries, myſteries and nonſenſe, impoſitions and 


fancies called faith. I am an enemy to making 
theſe the eſfentials to promote happineſs z but I. 


can bear with them, and with thoſe that prac- 
tice them, as things indifferent, 


I think it neceſſary that every one who is ac- 
knowledged a member of this body, ſhould from 
his heart ſubſcribe with his hand to this one ar- 
ticle: That any opinion called faith, which a 
man cannot have demonſtrable evidence of, and 
all religious ceremonies are not of that value, 


moral virtue is, but are things indifferent: Be- 
cauſe I conceive, that thoſe who think them other- 


wiſe, will contend for them with a zeal that will 


deſtroy the peace of this ſociety. 
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I am certain ſuch a ſociety muſt be pleaſing 
to virtuous diſpoſitions; for my own part I own 
I want it greatly 3. and will gladly do all that lies 
in my power to promote it; tho' my power be 
but ſmall, yet thoſe of greater abilities may be 
hoped for, and to obtain ſuch, if my propoſal and 


labours be approved, I will ſhew you in after 


lectures how agreeable ſuch a fociety muſt needs 


be to all good Chriſtians ; ſo that it may give 


them no we ana 


n to forms or ceremonies of worthin, I ſhall 
give you my opinion in the words of St. Paul; 
concerning celibacy and matrimony, in his epiſtle 
to the Corinthians, Chap. vl. I would that all 
men were even as I am, divorc'd from them all; 
nevertheleſs, to avoid contention, let every man 
follow his own way or choice, for every. one has 
his peculiar way of thinking and judging ; one 
after this manner, and another after that, as his 
education, or the manner he has made of his 
reaſon, has taught him. I ſay therefore to thoſe 
that are wedded to ceremonies, let them ſo abide 


until otherwiſe convinced; but to thoſe that are 


not wedded to any, I need fay little. Let not him 


that uſes them, condemn thoſe th at do not; and 


let him that uſes them not, condemn thole that do; 


for God eſteems them both alike; therefore, whe- 
H 2 + ther 


9 


8 
ther he uſeth, or uſeth them not, he ſinneth not; 
the ceremonies of any church are nothing but 
the commandments of men; therefore let every 
man abide in that calling, or way of worſhip, 


wherein he was called to liberty of thought and ; 


freedom of judgrient, as beſt ſuits his condition 
and intereſt; but if unconfin'd in theſe, let him uſe 
his liberty rather. Art thou bound by theſe 
things to ceremonies, remain ſo ; art thou looſed 
from thein, ic ek not to be band; being a church- 
man, or a Diſſenter, or Quaker, or Jew, or Ma- 
hometan, care not for it; this is toleration. But 
this J ſay unto you, the time is coming, that thoſe 
who uſe them be as tho they uſed them not, for 
as theſe things com more into diſrepute thro? 


knowledge of better things, ſo they will come 
into leſs uſe. If any man thinks he behaves 
negligently towards his church, let him more 
frequently attend it; but if ſhe is become 


antiquated, withered and unlovely in his judg- 


ment, let him do what he will, keep to her 


or put her away, he ſinneth not, Churchman or 


Quaker ; let him keep to his own way. I ſhall 
conclude at this time with only adding, that the 
true worſhippers, worſhip the Father in ſpirit and 


truth, for he regardeth only ſuch worſhippers. 


Virtue being a ſocial ſpirit, muſt needs love the 


harmony of ſociety, It is not of a monkiſh diſpoſi- 
tion; for virtue out of ſociety has no exiſtence. 
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2 L'B CTU RE VI. 
Againſt Popery. 


O deny men the uſe of their reaſon in mat- 

ters of religion, ſnews a diſpoſition and in- 
tention to impoſe on their underſtandings, and 
deceive them: ſophiſt'« cal arguments have the 
ſame tendency; ſo is arguing on a falſe foundation, 
granted to be true; therefore underſtanding diſ- 
putants grant nothing to be true, but what they 
know to be ſo, or cannot deny ; they are ſo evi- 
dent, that to deny the propoſition would be to 
deny common ſenſe and reaſon. To reaſon and, 


judge aright, we ſhould be ſure to reaſon on 


right premiſes; that we be not embarraſs'd 
with ſophiſtry. Men are principally to beware 
of this, who argue with popiſh prieſts, or their 


| bigots, for they deny to men the free uſe of their. 


reaſon to judge for themſelves, but as they direct 
their judgment, Thus mens reaſon that ſeems 
free, is byaſs'd and perverted, and by this per- 


_ verſion; their craft gains ground; which all who 


have oppoſed, * expoſed, have fell victims to 
they power, if hat were able to exert it. If they 
could 


( 54 ) 
could not be revenged on their perſons, they 
have never failed to blacken and ſtab their cha- 


racers; witneſs what they have written againſt 


Martin Luther, 


The papiſts fooliſhly: and maliciouſly report, 
that Luther, before he ſet up a reformer, had a 
conference with the devil; and ſuppoſing it true, 
tho' I do not grant it to be ſo, do not Matthew, 
Mark and Luke, ſay the ſame of Jeſus Chriſt; 
far what end. they reported this, I know not. 


LL think the ſtory gets him no honour, was it | 


only written to ſnew us how well the devil is 
learned i in the ſcriptures, and that both of them 
were able to faſt forty days. If it had been well 
known that Luther and the devil had been ſeen 


together upon the pinnacle of St. Peter's at 


Rome, and had been forty days in Private to- 
gether before he ſet up for a reformer, what 


would not the Romiſh . have ſaid "Rn. 


him to ſupport their church. 


They ſay, Luther was guilty of a ſeandalous 
marriage with a Nun; none but the cor- 
rupted ſuperſtitious think marriage ſcandalous, 
unleſs it be in this one thing, that the church 
has procured a law to make thoſe that are mar- 
ried live together, * ſuch living together 


makes 


( 55 ) 
| makes them miſerable, becauſe the one hates or 
deſpiſes the other; for marriage formerly did not 
oblige people to be joined together for better or 
worſe during life. 


The adviſing and obliging young women to ll 
be nuns, and young men to remain unmarried, 
is indeed ſcandalous, becauſe it perverts the or- 
der and diſpoſition of nature, which obliges all 
creatures to increaſe and multiply. It is a doc- 1 
trine injurious to the felicity and poſterity of 0 

mankind. Such doctrine! in Timothy iv. 3. is * 
called the doctrine of devils, and of ſeducing it 
ſpirits, forbidding to marry, and to abſtain from 
meats which God hath created to be received; 
yet both theſe things the Romiſh church does, 
making theſe to be with her members acts of 
holineſs; but is not this abominable ſuperſtition, 
and denying men their natural liberties ? Does 
eating fiſh make a man more holy than eating 
fleſh ? If it does, why do they not eat fiſh always. 
If it does not, why are people permitted to eat 
it at one time, and not at another? Beſides, it is 
contrary to the doctrine of Chriſt, who faid, 
not that which goes into the body defileth the man. 
Thus the doctrine ot Rome contradicts that 
of Jeſus Chriſt. | | 
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As for Calvin, as he only threw off the cere- 
monies of Rome, but the curſed perſecuting 
ſpirit remained in him, and he exerciſed it with 
the ſame cruelty-; this, and his doctrine of elec- 
tion and reprobation, ſhew him to have been a 
man of ſuch bad principles and practices, that 
it brought ſcandal on the reformers. His reforma- 
tion from ſuperſtitious worſhip might do ſome 
good; but I cannot believe he was a good man, 
who acted the pope at Geneva. I give him up to 
his adverſaries to damn him if they pleaſe ; burn 
him they cannot, tho' he deſerved it for burn- 
ing Servetus and others. 


However, as God often, nay always, brings | 


good out of evil; Calvin helped to ſhake the 
power of Romiſh herarchy that was grown ex- 
ceſſive tyrannical, and moſt abominably wicked ; 
ſo that fins and pardons were ſet at a price. 


The papiſts endeavour to ſcandalize proteſtan- 
cy, becauſe it was begun in king Henry VIII. 
reign, on account of his not waiting an immo- 
derate time for leave from the Pope to obtain a 
divorce ; and why ſhould he have aſked his 
leave? Had he not power, as a king, to do what 
principally concerned himſelf, and related to his 
own happineſs ? did holy King David aſk the 

high 
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high prieſt whether he ſhould marry thoſe he 
liked, or divorce thoſe he difliked ? Did he 
not alſo take many concubines, and was he 
reproved for any, but for taking Bathſheba 
Uriah's wife, and murdering him ? The papiſts 
fay it was criminal for Luther to allow Philip, 
Landgrave of Heſſe, to have two wives at once; 


had not the religious David, who was called 


a man after God's own heart, and Solomon, 
whom it is ſaid the Lord loved, abundance of 


wives? Were Jacob, the patriarchs, and old 


teſtament ſaints, a parcel of notorious ſinners 
for ſo doing ? How came God to allow it then, 
and not now? Is it he, or prieſts that are whim- 
fical and change his laws, not allowing at one 
time what, they ſay, he allowed at another ? 


However wicked Henry VIII. was, it is 
certain he lived and died a biggotted papiſt, 
and had no intention to introduce a reformation. 


He indeed delivered himſelf from the oppreſ- 


ſion of Rome's biſhop, but not his people. He 
wrote in defence of popery, and was NAY 
ſtiled by the pope, Defender of the faith; 
which he lived in word and deed all his life 
long : for after aboliſhing the Papal power over 
himſelf, he executed the laws in defence of the 
Romiſh religion, — burnt ſeveral of his ſub- 
I jects 
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have made him a tender and affectionate father 
to his ſubjects, made him a cruel tyrant over 
them : for however their ſentiments agreed or 
diſagreed from the king's, as it did not diſcharge 
them from their duty to him as their common 


father, had he proved ſuch to them, neither 


ought it to have made him otherwiſe; yet ſuch 
is the ſpirit of the popiſh religion, that it ſets 
the parents againſt the children, the children 
againſt the parents; friends againſt friends; the 
king againſt his ſubjeQs; ; and the ſubjects againſt 
their king. 


It had been matter of wonder, if at the refor- 
mation Rome's prieſts had given their aſſent to 


be diſbanded with all their trumpery, and to 


deliver up what they had obtained by fraud and 


force. When did ever thieves give their conſent 
to refund their ill-gotten wealth? 


Have not the king and parliament, the great 
authority of the nation, a power to make prieſts, 
and a church? Surely if a church is made by 
law, it is a lawful church, though it may be a 
very bad one, as the church of Rome is. It is 
a legal church as it reſpects the law, though it 
may be a very illegal one, as it reſpects the 
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natural rights of mankind. It is a church of 
the ſtate; it is the production of power and 
policy, ſeldom of truth and virtue: but it is ſo | 
much the leſs the church of Chriſt, by being 1 
eſtabliſhed, if Chriſt's kingdom is not of this 1 
world: for then it becomes part of the kingdom | 
of this world. But if Chriſt's kingdom he of 
the world now, though it was not at firſt, is it 
becauſe the world is altered for the better, gr 
becauſe Chriſt's kingdom is altered far the 
worſe? it muſt be the latter, if this argument 
be applied to the iniquitous church of Rome. 
It is the church of mammon, and ye cannot r 
God and mammon. | 
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Ambition and covetouſneſs laid the founda- 
tion of this church; treachery and violence have 
carried it on. It is but ancient heatheniſm 
chriſtened. By villainy it obtained its power; 
and by villainy it has retained it. As it has en- 
couraged kings to enſlave the people for the 
ſake of the church, ſo for the church's ſake, it 
has encouraged rebellion againſt good princes; 
for which cauſe it has always aſſumed a pre- 
rogative, and exerciſed a power to diſpenſe with 
moral duties, whenever the diſcharge of them 


tended to injure its power or profit; it has 
I * ſanctified 
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ſanRified rebellion, maſſacres, and all manner of 
crueltics. 


The intereſt of this church is a ſeparate intereſt 
from that of the people, therefore they herd 
togecher againſt them; their intereſt depends 
on keeping them in ſubjection, therefore they 
tyrannize over them, and ſqueeze them. The 
wealth of the church depends upon cajoling the 
people out of their properties and effects, in- 
groſſing their lands and eſtates; therefore they 
are ever deluding, deceiving, preſſing and op- 
preſſing them; wherefore it cannot be expected 
they ſhould ever conſent to refund their ill- gotten 
wealth, and give up their uſurped authority. Do 
wolves, foxes and lions ever freely deliver up 
their prey? and are not the ſheepiſh hs 26d the 
prey of the cannibal prieſts, 


Is it to be ſuppoſed that ſuch a head of ini- 
qui:y could be thrown off without great ſtrug- 
gles, and that ſo powerful and iniquitous a 
church would not do its utmoſt to preſerve its 
power and wealth? It was like taking away the 


| goods of a common robber, which he had gotten 


with violence, fraud and repeated murders, 
who would not ſpare to do as much wickedneſs 
to keep what he had gotten, as he committed to 


get | 
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get them. Soft, eaſy and gentle adi will 


not do in ſuch caſes; triumphant villainy muſt 
be oppoſed by violence. 


The Roman church has been founded, erected 


and cemented by blood, luſt and ſacrilege. It 


is a monſter that has ever lived by blood. The 
innocent of mankind have been butchered to 
feed her pride and covetouſneſs. Her ſpiritual 
markets have been the ſhambles of honeſt men; 
theſe they have maſſacred in all nations, wherein 
they have aſcended from beggary to dominion. 
The church at firſt came creeping in the maſk of 
humility, meekneſs, ſubmiſſion, and all forgive- 
neſs ; but threw off the maſk, and exerciſed 
her natural ſpirit of pride, inſolence, tyranny, 
robbery, murder, and cruelty, as ſoon as ever 


ſhe obtained the power. The perſecutions of 


the pagans fell infinitely ſhort of papal perſecu- 
tions. 


As for luſt, from whence came her riches, 
but chiefly from brothel houſes, and women 
married and unmarried privately dealing with 


prieſts? Thus women being conſecrated by 
the luſty ſons of the church, the libidinous 


clergy are married to that ſtrumpet the church „ 


wary was formerly the whore of Babylon ; but 
thoſe 
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hoſe who have been debauched by her, are now 
pretty well reconciled to her. What are all the 

gifts which have enriched the church, but the 
fruits of luſt, proſtitutes, rapes and rapine, 
bauds, pimps and panders, who left their ill- 
got gain to the church, to attone for the means 
they u in getting it. 


1 ad for facrilege; did. they. not rob 2 hea- 
thens of their temples, and is not that as much 
facrilege as robbing theirs? And is it not facri- 
lege to give that honor to man, which js only 
due to Gad? which has been and 1s conſtantly 
_done by the church of Rome. Many proteſtants 
have learnt from them to call the word of the 
preacher the word of God. They honour the 
Pope as God Almighty, ſtiling him his holineſs ; 
though Chriſt himſelf refufed the appellation of 
good; to one that called him good maſter, he 
faid, why calleſt thou me good ? — is mane 
good but one, that is God, 


: EST 


As for the oneſs or unity of their churc' tin 
opinion; any two men among papiſts agree in 
their ſentiments as little as any two among pro- 
teſtants. Men muſt differ by the neceſſity 
of their make, conſtitutions and underſtandings, 


When it ſeems to be otherwiſe in the church 
of 


(03 


| of Rome, it is hypocriſy, the effect of tyranny. 
| To require all men to believe and judge alike, 

is an evident mark of impoſture, becauſe it re- 
quires men to do otherwiſe than ever God de- 
ſigned, being contrary to the nature of mankind 
ſo to do, unleſs they were all made and circum- 
ſtanced alike. 


Ours is the church, ſay they, in which all ſaints 
lived and died. Brag is a gbod dog, but it 
ſhould have been thus rather, Our church has 
the only true patent for ſaint making; and our 
church has murdered all the faints ; therefore 
all the ſaints have died in it. My pills, fays the 
| impudent quack, are the only true catholic pills. 
| Beware of counterfeits. h 


The miracles that have been urged as proofs of 
the Romiſn being the true apoſtolic church, have 
certainly proved it to be as true as their mira- 
cles were. If that church can do a miracle, why 
don't they make us ſenſible of it. Let it be 
done openly, at noon day ; let the eyes of in- 
fidels be convinced, that their hearts may be 
converted. Ah, no, they can do no miracles 
here in Great Britain, becauſe of our unbelief ; 
without faith a miracle would be a miracle in- 
deed. Do miracles ever appear when they are 
called for? or come when they are wanted ? 
Their 
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Their religion and miracles are equally true and 
genuine. [The proofs of a religion evidences 
the nature of the religion; if therefore the 
proofs are impoſture, ſo is the religion they are 
brought to confirm. 
This church pretends that Jeſus gave his 
power to Peter, and Peter to his ſucceſſors (who 
were all the Popes that have been ſince) over 
the whole church, wherever its members are 
found throughout the whole world ; but this is 
contrary to the laws of Jeſus, who appointed 
they ſhould all be equal as brethren. But the 
church never had any thing to do with Peter, 
and it is a ſcandal to Jeſus Chriſt, that his name 
ſhould be profeſſed by that church. 
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They ſay, that they alone inherit the name of 
catholics; ſo do the devils inherit the name of 
angels, and they are as good angels as thoſe of 
the Roman church are catholics; that is, they 
are not the more ſo, nor the better for being ſo 
called; but the church is indeed a catholic band 
of impoſtors. She hath by her doctrines en- 
deavoured to pervert the natural ſenſe, reaſon 
and underſtanding of mankind, and hath ſo 
done to thoſe who have believed. Prieſts of this 
church compaſs ſea and land to make one pro- 

ſelyte 
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ſelyte, and when he is ſo made, they make him 


two-fold more the child of hell than themſelves. 


What more ſtupid, fooliſn, knaviſh and blaſ- 
phemous than their abſurd and impious notions 


of God, to darken and deſtroy the reaſon, un- 


derſtanding and common ſenſe of mankind, 
in what concerns Religion, that the one God 
is a ridiculous and nonſenſical compound of dei- 
ties, that the unchangeable infinite God chang- 
ed into a mutable finice man, that the God of 
life was put to death, and that they live ſpiri- 
tually by eating him carnally ; and many per- 


i ſons have they burnt to death, for not believing 


fuch blaſphemy and nonſenſe. Indeed, what- 


ever we conceive concerning God, hurts not 


nor diſturbs him; nor does it affect him what 
we believe concerning him; but it is moſt wick- 
ed and cruel to perſecute people for profeſſing, 


they cannot believe what is contrary to the com- 


mon ſenſe and reaſon of mankind, which no 
man can underſtand. What can be a more evi- 
dent badge of an evil ſpirit, than perſecution 
for notions, for falſe notions, for not believing 
baſe and abſurd notions concerning God? What 
greater demonſtration of rage and violence? 
How many have the church unjuſtly put to 
death, in all ages, ever ſince it exiſted, and in all 
| K countries 
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countries where it has exiſted unjuſtly and bar- 
barouſly! What more horrid or helliſh than the 


Inquiſitions! What more ſtupid than placing 


holineſs in actions of ſuperſtition, faſting, and 
mortification; in aſſerting that a prieſt is able to 
make water, earth, bricks, ſtones, wood, nior- 
tar, and things inanimate, holy; alſo little chil- 
dren who cannot underſtand what holineſs or 
unholineſs is. 25 


This power to oppreſs and delude the people, 
the people have been fooliſh and eaſy enough to 
grant them, and they have fo artfully fixt their 
dominion, that now they are not able to deprive 
them of it, becauſe ſome of them who ſhould 
do it, are bigotted adorers of the function ; 


but unleſs the power of the church be leſſened 


and broken, it cannot ſafely be tolerated in any 


kingdom. 


All political governments, whether they have 
kings or prieſts for their heads, are ſo made by 
a rigbi from the people, either freely given, or 
forcibly extorted. Kings and prieſts that pre- 
tend to have their miſſion from God, muſt have 
it from the people, vox populi vox Die. The 


government of God, is not tyrannical, but eaſy _ 
and natural; he rules us by our own conſent ; 
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voice of tyrant prieſts, and of the corrupted big- 
gotted people; it is the voice of freedom, not of 
ſlavery, for ſuch is not the voice of the people, 
but of ſacerdotal tyrants; therefore church 
government as well as kingly, is political. They 
are dependent on the people for their power 
and preſeryation; therefore without the peoples 
approbation,theyhaveno rightful exiſtence. The 
king that is weak enough to tyrannize over his 
ſubjects, by the direction of a prieſt, lays the 
foundation of future miſery to himſelf and them, 


for by this trap the prieſt tyrannizes over the 


king. The people being ill uſed, complain; if 
their complaints are redreſſed, the people regain 
their liberty; if not redreſſed, the king loſes 
his, by being alway under the direction of his 
prieſt, who will not fail to increaſe his own Au- 
thority over him, and in proportion as the prieſt 
aſcends to power, the prince deſcends to ſub- 
jection: if the king dare rebel againſt the prieſtly 
ſovereignty, the prieſts, one and all, that have 
a prieſtly ſpirit, join as in a common cauſe for 
the power of the church, ſtir up the people 
againſt the prince, or the prince againſt the 
people, to preſerve their own dominion. 
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it is the natural voice of a free people, not the 
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( 68 ) 
1 Did the church ceaſe to do wickedly, the 
church would ceaſe to exiſt. It has always ex- 
I erciſcd its art to deceive by fraud, and its power 
| to force by violence. 
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LECTURE un. 


Againſi Popery. 


T is every man's duty, who is a lover of truth, 
do vindicate it; to do which, it is ſufficient 
only to ſet things in a true light, and into the 
ſame to drag that monſter impoſture, which has 
bewitched and enſlaved the much greater part 
of mankind, by the maſk of religion, and by that 
of the chriſtian religion, as profeſſed by the 
greater number under that chatacter, in that 
church which is ruled by the Biſhop, Pope, or 
Papa of Rome, and therefore called by thoſe 
that proteſt againſt it, Papiſts, and that church 
the popiſh church. But the name they give 
themſelves, and which they are fond of, 1s that 
of Roman Catholics, can in no wiſe belong to 
them, being incompatible with common ſenſe, 
the words ſignifying a limited univerſal church. 
Roman it is, but cathglic or univerſal it cannot 

be; 
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1 69 
be: For that is not the catholic church, which 
is circumſcribed by the narrow limits of a preſ- 
cribed faith; but that only which comprehends (| 
all honeſt, virtuous and good men through-out = 
the whole world. To which the Socinians and 11 
Quakers come nearer than any chriſtian church # | 
I know. 
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Seeing that many in this part of the town ad- 1 4 

here to the Romiſh religion, ſo pernicious to this —1＋ 1 
ſtate, and to the liber ties enjoyed in this country, | 
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I determined to do my endeavour, if I cannot 
convince the bigots of that perſuaſion, at leaſt 
to inform others, that they may not be carried 
away, and miſled by deſigning men into that 
whirpool of deluſion; nor countenance a religion 
ſo called, which teaches, vindicates, and prac- 
tices every art and violence in its power, to raiſe 
itſelf over the natural rights and liberties of man- 


A SRL ELL: 
SD 
. 8 TORTS 


D + 

CR 

8 T 
Tine th Eg 

* wo 


2 — —ů es VG Io. — Pre 8 A 
bovis wean AA — 2 Ns 


reg — 
— 14 — 
0 — 2 POD 


kind, impoveriſhing and enſlaving them, to | 1 
make itſelf rich and powerful. I] 


| To oppoſe the ſpirit of popery, is therefore 
to oppoſe a peſtilential evil, the moſt deſtructive 


to truth, virtue, religion and piety, that ever 44 
was in the world; a ſpirit which has been the ö 
enſlaver and deſtroyer of men, that has lived 4 


and fattened by the effuſion of innocent blood, 
by 
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by knaves and believed by fools. 
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by murders the moſt unjuſt, and by moſt crue!l 
perſecucions, by the moſt notorious impoſtures, 
that were ever committed by man, in ſupport of 
the greateſt ſuperſtitions and 1dolatry man ever 
practiſed. 3 
To ſupport the holy pretenſions of this ſpirit 
or church, all are deemed by it heretics and 
infide's, who promote not her faction: therefore 
ſhe can forgive, or claims a right to forgive, all 
fins but thoſe of nonconformity to it; and to 
frighten the ſimple and ignorant, ſhe declares 
all who are not within her pale, to be in the 
perilous ſtate of damnation : for her preſump- 


tion and pretended power, is fo great, as to 


puniſh in another world her adverſaries who 
eſcape her indignation in this; a notion taught 
The reaſon 
of this 1s, becauſe theſe heretics and infidels, 
Join not with them in their wickedneſs, but ex- 


poſe the knavery of the leaders, and the credulity, 
folly and 12norance of thoſe who are led by them. 


In order to ſupport and vindicate the deteſta- 
ble wickedneſs of this church, ſhe has corrupted 
all hiſtory, the ableſt pens of Rome have been 
employed to diſguiſe and falſify all hiſtory of 
facts againſt her power or intereſt in which ſhe 

had 


i FT 3 
had any concern, eſpecially in the days of igno- 
rance, before printing, and arts and ſciences 
flouriſht, when what learning was among us, 
vas engros'd by monks, and thoſe who had the 
the chief power in the church, which they made 
the moſt uſe they could of to its advantage ; for 
in it, their own was included. Nay, they have 
ſo corrupted our tradition of Jeſus and his apoſ- 
tles, called the goſpels, as point blank to make 
him the author and favourer of their barbarous 
practices and inhuman ſyſtem. They make his 
coming to be on purpoſe to ſend fire and ſword 
among mankind, Luke 12. 51. Bitter diviſions 
and hatred, between the neareſt and deareſt re- 
lations, even to death, Luke 14. 26. What 
demon from the infernal regions could be diſ- 
patcht on a worſe errand, if litterally under- 
ſtood. But being not defenſible in this ſenſe, 
againſt men of ſenſe, and eſpecially when power 
is wanting, we have liberty to explain theſe 
texts away, The enemies of their iniquitous 
church, they call Chriſt's enemies, and they have 
found or rather formed an order from Chriſt 
that ſuch ſhould be deſtroyed, Luke 19. 27. 
nay burnt, John 15. 6. And by their pretended 
commiſſion to execute the terrors of the Lord, 
they not only perſuade men, and like their an- 
cient brethren, the ſuperſtitiqus and hypocritical 
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phariſces of old, they compaſs ſea and land to 


make proſelytes, but plead for authority to com- 


pel men to come in, that Chriſt's houſe, their 


church which they call ſo, may be filled ; which 


they practice with all their political power and 


engines of cruelty, having no rational method 
of proving their doctrines, nor of ſubjecting 


men to the authority of their church, and the | 


tyranny of their prieſthood, whereby ro inſlave 
the ignorant people to promote among them 
bigottry and beggary: nor is it any wonder that 
the practice of that church ſhould be the moſt 
wicked, whoſe doctrines are the moſt ſtupid; 
What wonder is it, that men who eat their 
God, ſhould devour men ? No wonder their 
practices have been void of all humanity, whoſe 
doctrines are void of all reaſon. If ſtupidity in 
the people, and impoſture in the prieſts, was 
not productive of barbarity for their ſupport, 


it would be of little ſignificance what the one 


taught, and the other. believed, 


Infallibility is one pretended Character of the 
Pope or church of Rome, I care not where they 
lodge it. But if there is none good but one, that is 
God, I am ſure there is none infallible but him. 
The being that is infalliable, muſt be pertect, 
and unchangeably ſo; for that which is changea- 
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ble may be imperfect and ſo fallible. Nothing 
is neceſſary to be believed which has not ſome 
proof that it is ſo. Now, if the biſhop of Rome 


be infallible, and if he is infallibly God's vicar 


general upon earth, as he is pretended to be, he 


can infallibly prove it, and knows God; but 


what his knowledge of God is, is evidently 
nonſenſe and abſurdity, (for God is not a con- 
tradictory compound, but one undivided pure 
and ſimple being) alſo that the unchange- 
able God was changed into man, or ſo far 
changed himſelf, as to take man's nature and 
form into himſelf, and that the Lord of life 
ſuffered death. And that the fleſh and blood 
of this God, may be changed into bread and 
wine, or bread and wine into that, ſo that every 
man and woman may eat and drink a whole God; 
and though 100,000 of theſe gods are devoured 
daily, yet. they are all but one God. This is all 
agreeable to Popery, which aſſerts nonſenſe, and 
ſanctifies falſhood. 


They are infidels who do not believe this great 
myſterious nonſenſe, who do not believe as 
the church teaches, that three Gods, each 
in himſelf is a diſtinct and perfect God, yet be- 
ing put together make but one perfect God. 
The infidels aſk, if Jeſus Chriſt was a God, 
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( 94 )) 
an inhabitant in heaven, ſo long before he was 
an inhabitant of this world; why he did not 
give a better account of the world he came from? 
Whether he drank of the river 'Lethe by the 


way, and thereby forgot all that he knew before. 


They are ignorant that he bargained with his 
Father before the world began, to fave a few of 


mankind (corrupted and damned by the fin of 


Adam) dearly bought by the loſs of his blood 
and life. And that the Father was ſo inflexibly 
implacable to man, as to deſire it, before he 
would be friends with the beings he had made. 


They wonder, if he came on that errand, he for- 


got to tell it to the world, They are ignorant 
that a Spirit can get a woman with child as a 


man may do, and wonder too why he that begot 


one, does not beget more; becauſe tho? this 
Son came to mend the world, by blotting out 
ſin, yet wickedneſs has fo prevailed that it has 
been rather worſe than before, as the perſecu- 
tions of the church have ſufficiently proved; 
They aſk if the blending or uniting the man- 


hood with the godhead, muſt not needs mar, 


and make an heterogenious deity. But thefe 
ſeemingly ſtrong objections are all eaſily an- 
ſwered by true believers. 


That 
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That this God has fleſh, blood and bones, 
in the form of man, which he took upon 
him, by coming thro' the body of a woman, 
betrothed to a human huſband, ſeems to ex- 
ceed, as ſome think, all human faith; but what 
cannot human faith exceed! That this God, a 
prieſt can make, as often as he pleaſes, of 
flour and water, without ever changing the form 
or nature of the cake; he changes it into this 
God, by ſpeaking theſe few words, Hoc eſt corpus 
meum, from whence came the conjuring words, 
Hocus pocus; the wafer thereupon is immediately 
changed in ſubſtance to the eye of faith, not.to 
the eye of ſenſe ; (for they judge by faith, not by 
ſight,) into the very fleſh and blood of the God 
Jeſus, who hung upon a croſs, and died above 
1700 years ago, and tho' now believed to be in 
another world, yet is always preſent in this, and 
though limited to the dimenſions of a man, can 
be wholly in ten thouſand places at one and 
the ſame time, and enters into the bodies 
of believers; where he lies, like Jonas in 
the whale's belly, it not like his body in the 
grave, and what good he does there, or when he 
gets out, I could never learn nor underſtand, 
No wonder it is called a myſtery, But ſurely 
inſtead of being the myſtery of godlineſs, it is 
the myſtery of iniquity. But the wonder is ſtill 
L 2 greater 
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greater, that papiſts in a proteſtant country 
| ſhould not open their eyes where they may do 
it, and ſee that this is a darkneſs and impoſture 
which may be felt; a God which they make, 
eat and worſhip, Of all the heathen impoſi- 
tions, never was any ſo great on the ſide of the 
god makers, nor any ſtupidity ſo groſs on the 
fide of believers. It is not to be wondered at, 
nor expected that thoſe who are ſo infatuated as 
to believe ſuch prepoſterous abſurdities, ſo con- 
trary to every animal ſenſe, ſhould ever hearken 
to reaſon. But from hence to conclude, we 
may learn two things. 


Firſt, That there are no abſurdities and im- 
poſtures too great for men to impoſe, to obtain 
wealth and dominion in the world. What diffi- 
culties cannot craft and policy, perſevered in for 
ages, ſurmount? What is it that man's pride and 
covetouſneſs fears to attempt? What is it that 
fraud and force fear to do? And what impoſ- 
ture, cannot the face of religion ſanctify and 
defend? Learn from hence to put no faith in 
the moſt ſanctified pretender, ſeeing theſe who 
are the directors of mens conſciences, have the 
leaſt conſcience of all men, when their darling 
luſts are to be indulged, or their intereſts 
are concerned. Men of this claſs, who preach 

damnation 


E 

damnation to others, ſeem to take the utmoſt pains 
to deſerve it themſelves, or at leaſt to convince 
all men who have but the leaſt glimmering of 
intellectual light, that they believe a future 
ſtate to be a bubble, and of uſe only to ſerve 
a preſent jobb. 


Secondly, We may learn that there can be 
no abſurdities and impoſtures invented, too 
groſs for the ignorant to believe, and education 
to rivet in the minds of men; and the moſt un- 
reaſonable notions ever promote the moſt obſti- 
nate bigotry ; for when men will not be con- 
vinced by their own ſenſes, how can reaſon pre- 
vail, which muſt be built upon the evidence of 
ſenſe, and the evident nature of things, or it 
has no foundation at all. When men are taught 
to believe that with God impoſſible things are 
poſſible, that he can raiſe chickens to a hen 
from ſtones inſtead of eggs; can make a horſe 
go through a pin hole, that faith can remove 
trees and gardens into a river by commanding 
it to be done; that all things are poſſible to 
him that believes, that the immortal and in- 
finite God can become mortal and finite man 
that there is a being called the devil; who brought 
ſin into the world and God into a man, and 
killed the man that contained the God ; and 
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tho' this God had wrought many miracles, he 
wrought not one for his own redemption, from 
an ignominious death, nor obtained it by his moſt 
fervent prayers, which ſhews he would have 
done it if he could; ſo that he did not ſucceed in 
being his own interceſſor, yet he intercedes 
with God his father, for pardoning the fins of 
mankind, and is their redeemer from the infernal 
dungeon of fire and darkneſs. This is all Po- 
pery, and ſprings from taking the ſcriptures in 
a wrong fſenſe*, But from all ſuch darkneſs, 
I ſhall endeavour to deliver my readers in future 
lectures. One of the popiſh biſhops in Queen 


Mary's days, ſaid, God could turn himſelf into 
a cardinal's cap. 
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LECTURE VIII. 
Cf Infallibility. 


IF there is in the world any infallible truth, 
1 there muſt be infallible marks of it, or 
means infallibly to know it by. If there be 
no infallible rule whereby it may be known, 
men can never come to any certainty about it; 
therefore thoſe that make pretenſions to the ſame 

| foundation, 
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foundation, attack one another's underſtand- 
ings of it. It cannot be an infallible founda- 


tion, nor rule, that cannot be the means of 


union, ſatisfaction, and reſt to mankind. 


Where can the infallibility ſought for be 


found? Not in any thing liable or poffible to 


change, for that only which is unchangeable is 
poſſeit of it; that which is the ſame at all times 
and in all places, in the ſame circumſtances hath it, 
and nothing elſe ; and that is the immutable na- 
ture of God. That which the common ſenſe of 
mankind, convinces them, never changes its laws 
and operations, but is always certain and conſtant, 
is the infallible rule of truth, and the qualities 
of things repeatedly known, and experienced 
by the common ſenſes of mankind, are the 
means of judging what is true. Here then 
we have a ſure foundation to build on, a certain 
rule to guide us in our enquires after truth, 
that is clear and evident, to all, not the pre- 
ſumptuous authority of men, pretending 'to have 
it from God, without reaſon, proof, or evi- 
dence; but the well known and undeniable 
Authority of God himfelf, is that of his own 
works. This then ought to be the only foun- 
dation men ſhould build upon; and another 
true foundation can no man lay. Thoſe who 


deny 


(2 


deny the evidence of common ſenſe to be truth, 
are to be pitied, as wanting the natural taſte 
and feeling of mankind. 


The qualities of things are known to the com- 
mon ſenſes of men, they agree in what is called 
hot and cold, moiſt and dry, light and dark, 
heavy and light, ſoft and hard, bitter and ſweet, 
white and black, and the different properties of 
things which their ſenſes are judges of, ſome 
producing pleaſure, others pain. They only 
differ in the comparative degrees of the proper- 
ties of things, as their different abilities of ſenſe 
enables them to judge: but every one forms a 
certain relative proportion of judgment, which 
enables men to agree in their opinions of the 
qualities, properties, powers, operations, or dif- 
ferent natures of things, ſo much at leaſt as is 
neceſſary, to form each perſon's degree of under- 
ſtanding, ſo as to harmoniſe in the whole, and 
unite their judgments of right and wrong, good 
and bad, which is common ſenſe. 


As all arts and ſciences have the laws and 
powers of nature for their foundation and rule, 
ſo has true religion; only falſe religion takes 
another road, out of nature, which ſhe pre- 


tends is above nature; but nothing above na- 
ture 


P ior 


Foes © 
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ture can be known nor conceived by man. 
This is pretended to, that the fallacies of falſe 
religion may not be underſtood and diſproved, 
But by coming to the foundation of nature, 
we come to the only foundation of truth, and 
aſking ourſelves what would be the judgment 
of mankind in the ſame caſe propoſed, is the 
way to caſt off prejudice, and the certain means 


of forming as right a judgment of things as 


poſſible, which can never fail us, if we are im- 
partial lovers and ſeekers of truth; By not 
adverting to this rule, all men have, in all ages, 
divided into ſects and factions in opinion, and 


obſtinately maintained their errors as truths, to 


the ſubverting the peace and happineſs of man- 


kind, and involving each other and themſelves in 


confuſion and miſery, 


The Roman church knowing, that without an 
infallible rule, ſhe can claim no pretenſions to 
be the only right and true church, aſſumes to 
herſelf the authority of Infallibility, by a power 
delegated to her from Chriſt. But infallible 
truth admits of no diſagreement. 


The Romiſh religion, as well as all others, 
was ever ſplit into ſects and factions from its ear- 
lieſt times, and had moſt violent differences 

| M ariſing 
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ariſing from the ſmalleſt occaſions, from thoſe ö 
of che moſt indifferent and ſenſeleſs nature, and 
therefore only merited contempt; but as ma- 
naged by the violent ſpirit of popery, became 
deſtructive and deadly : ſurely the popes have 
not more infallibility than the apoſtles, nor the 


pPreſent church than che emitive. | 


From the beginning were factions and divi- 
ſions in chriſtianity. The leaders, by prejudice 
or intereſt, adhering to their educated opinions. 
Paul withſtood Peter, for temporiſing with the 
Jews, in the caſe of eating with the Gentiles, 
Gal. ii. 11. altho? Peter firſt practiſed that free- 
dom to which he was invited by a pair of mi- 
racles. Acts. x. And Paul temporiſed with 
the Jews in circumciſing Timothy. Acts xvi. 
Tho? he declared, whoever among the believing 
Gentiles was circumciſed, Chriſt would profit him 
nothing. Gal. v. 2. Paul and Barnabas fell out 
ſo as to part from one another, about chuſing a 
ſervant to wait upon them, Acts xvi. 36. 40. And 
never, that we read, were they reconciled after. 
Tho' the firit promulgators of chriſtianity are 
affirmed to write by the inſpiration of the Holy- 
Ghoſt,” Peter diſapproves of the writings of Paul 
for being in' many places unintelligible, tho' he 
* him * brother, 2 Peter ini. 16. Paul 


ſwears 


( 03 2: 


{wears in Gal. i. that immediately after his con- 
verſion he went into Arabia, and that it was 
three years after, before he ſaw Peterand James, 
and yet by the hiſtory of his peregrinations in 
the Acts, told two or three times over, he went 
not there. Paul ſays he was a Hebrew of the 
Hebrews, Phil. iii. 5. Barnabas, in the epiſtle 
that is current in his name, ſays, Paul was a 
proſelite of the Gentiles. Paul declared before 
Ananias the high prieſt, that he was a phariſee, 
and was called in queſtion for the reſurrection, 
which the Phariſees believed, that they being 
there preſent, might deliver him, or to obtain 


their favour, tho' he was not then a phariſee 


but a chriſtian, and examined for being ſo, and 
not for believing the reſurrection. Was not 
this prevaricating and temporifing ? How are 
all their words divine truth, and infallibly to be 


depended on? If the Apoſtles themſelves were 
fallible men, how came the biſhop of Rome to 


be infallible ? What infallible guide then have 
any chriſtians, papiſts or proteſtants ? And if the 
ſpirit which many of both parties pretend to be 


poſſeſt of, was an infallible guide, ſhould we not 


ſce ſome proofs of it; but we have proofs ot the 
contrary by the diſagreement of all pretenders 
to it. ED | 


M 2 | —— 
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It would fill a volume, and therefore would 
be tireſome, if not endleſs, to mention all the 
different opinions which have ſprung up in the 
roman church embraced by the heads of it them- 
ſelves, and by thoſe who own but one head. To 
mention only the notions that have been vented 
and entertained of the divinity of Chriſt, whe- 
ther he was half God, or whole God, how the 
divine and human natures in him were mixt 
and compounded, are all confounding to com- 
mon ſenſe, and would be but a rehearſal of ſo 

many abſurdities, as there were opinions and 
parties in the bowels of the church: Nor was 
there any more proof of orthodoxy in one age 
of it, than in another, but as power prevailed. 
Thoſe who had the greateſt power, were always 
moſt orthodox, and the moſt laſting power con- 
firmed the doctrines which conſtitute the true 
church; falſly called, catholic. Calvin threw off 
her ſuperſtitions, bur retained her barbarous and 
nonſenſical doctrines. | 


1 find not therefore any infallible guide, in 
man's authority, to ſalvation ; but if there be a 
ſalvation, every man is left to grope out the way 
for himſelf, and all nations of men, as Paul ſaid, 
Acts xvii. 26. 27. are 1% ſeek the Lord, if haply 
they might feel after him and find him, tho be be 
I net 


—— hw = 


able methad or evidence. 
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not far from every one of us, ſo that he is as near 
to us as he was to them ; therefore.we are to 
ſeek and feel for ourſelves. And Jeſus upbraid- 
ing the Jews for their neglect in ſeeking truth, 
ſays, Luke xii. 57. Zea, and why even of your 


own ſelves judge ye not that which is right ? which 


however, thoſe who are perjudiced in favour of 
what is wrong, cannot do. 


No church upon earth can give us any proof 
of its being infallible, or having an infallible 


guide; If you will not take it for granted, that 


it has, you cannot be deceived. Numberleſs are 
the proofs of the fallibility of every church and 
every guide. If you ſeek for a proof of in- 
fallibility in any man or men, or in the works 
or words of men, you will be able to find it 
no where; all human authority, antiquity, mi- 
racles, prophecies and writings, are fallible ; 
the biſhop of Rome is no more infallible than 
any private man, or than any other biſhop or 


prelate, believer or unbeliever, inſpired or un- 


inſpired. Common ſenſe and reaſon, founded 
on mens experience of things, is every man's 
beſt guide, and better than leaning on any in- 
fall:ble pretender or pretenſions which are un- 
able to be ſupported by any natural or reaſon- 


Man, 
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Man, and all the works of man, are fallible : 
Ihe ſcriptures were the writings of men, there- 
fore fallible, and they appear evidently to be ſo, 
as they contain many inconſiſtences and errors, 
in the plain natural and literal ſenſe, which men 
therefore are obliged to explain away, in order 
to vindicate what they would enforce by that 
authority. As they are the works of men, they 
are fallible in their original, and as they have 
een tranſcribed and tranſlated by fallible men, 
they are fallible in their tranſcribed copies and 
tranſlations; fallible in their ſignification, fallible 


in their interpretations, fallible in divers parts, 


and therefore in the whole; if they were ori- 
ginally the writings of God himſelf, they would 
become fallible when tranſcribed, tranſlated and 
interpreted by men, and the oftner ſo, the more 
fallible. If any thing appear in the ſcriptures to 
be abſurd, and in one place contrary to, or in- 
conſiſtent with another, or to human reaſon, 
can it be denied that it has not the appearance 
of fallibility, If it be only liable to be falſly 
underſtood, it is fallible to us If Komiſh 
church or pontiff, pretends to give an infallible 


explanation, but gives no infallible proof of 


that ability, it is but vain pretenſion; and he 
is certainly miſled who believes it, and but ble], 
who depends for inf Ilibility on any thing with- 

out 
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being ſo. 


doubted of, and miſtruſted, as they have been 
conveyed to us, not only by a fallible, but a 


viction, but copied falſe ſtories one after another; 
nor were they always able to judge of truth, 
if they had it in view. Ignorance or intereſt for 
the moſt part governed their pens. Thoſe who 
wrote in favour of church authority were always 
on the ſafeſt ſide, which ever did and will juſtify 
any ſtories that tend to the advantage of the 
church; what is truth in the ſcriptures, which 
are of conſequence to enlighten our judgment, 
and to direct our conduct, are known by their 
own intrinſic nature, harmoniſing with reaſon 
and the nature of things. Supernatural ſtories, 
which afford us no natural proof, are no more 
a guide to our underſtandings, than they are ex- 
amples for our practice. What was not done 
on our account, concerns not us; and what we 
are told was, as we are only told ſo, and men 
* * for * Own advantage, or may through 


Ignorance, 


out a ſenſible infallible proof to himſelf of its | 
Whatever traditions we depend on, are to be 


falſe church; a church which has ſanctified falſ- 
hoods and falſe miracles to ſupport her cauſe, 
Eccleſiaſtic hiſtorians were men partial to their 
party, and wrote not from knowledge or con- 
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ingnorance, we ſhould have ſome good reaſon to 
convince us of the truth of it. Common hiſtory 
may be believed or not believed, it matters not 
much, if it concerns not us; uncommon hiſtory 
requires uncommon teſtimony, and more fo, if 
it be of uncommon concern, or preſſed on us 
to receive it as ſuch. Surely what is immedi- 
ately from God, cannot depend on, nor ſtand in 
need of man's teſtimony, but carries its own light 
and evidence with it; otherwiſe, if it loſe the evi- 
dence it ought to have as coming from God, and 
reſt on the evidence of man, we receive it as the 
word of man; if what comes from God ſtands 
in need of this, it is impoſſible for man to know 
what is of God, and what not. The writings 
we call ſacred, do not appear to be the infallible 
word of God, becauſe there is no end of the 
contentions about underſtanding them ; if the 
guide that may be ſuppoſed to be infallible in it- 
ſelf is not ſo to me, it cannot be received by 
me as ſuch. | | 


In the firſt, ſeeond and third century of chriſ- 
tianity, the chriſtian world was overrun with for- 
ged or corrupted goſpels, epiſtles, revelations, 
martyrologies, miracles, legends and lyes, which 
were called mendacia ſacra, and encouraged for 
the good of the church, which were in the 

times 


(19 + 
times of ignorance and impoſition received as 1 
authentic, but have been ſince rejected by honeſt [ 
men of learning and underſtanding of all perſua- = Z 
ſions. Some hiſtorians have been credulous 
men, who being no judges of truth or error, 
took up with any authority, and gathered toge- 
ther both good and bad; they were men who 
| ſought not truth, or had no judgment to diſtin- 
guiſh it; ſo that what was truth, could not be 
depended on from ſuch writings, unleſs confirm- 
ed by others of more judgment, Some are ea- 
fily impoſed on; others write with deſign to 
impoſe on, and miſlead the underſtandings of 
men; their buſineſs is not to ſearch out truth, 
but to diſguiſe it. Before printing was practiſ- 
ed, the world lay involved in the thicheſt miſts 
© of ignorance 3 ſuperſtition and credulity tri- 
© umphed without controul, and ſpurious pieces, 
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© filled with idle and improbable {tories * 
Let this ſuffice for writings. 


And what reaſon is there to believe the popes 
were more infallible: than other men? Does 
power or prerogative give infallibility ? for in 
that caſe only they were ſuperiors. That many 
of them have been as wicked, as abandondly 
wicked as the worſt of tyrants, is undeniable; 
notwithſtanding the pains that have beentaken to 

N extenuate 


(- 90-3 
extenuate their crimes, which were as great as 
their power. Quarrels and wars aroſe between 
them and emperors many years, which occafion- 
ed 78 battles, and in them a vaſt effuſion of 
blood, and the deſtruction of an infinite number 
of innocent people. Was the kingdom, or 
church of Chriſt, then of this world or not ? 
If it was, it was ſtrangely changed; if it was 
not of this world, it was not his church. By 
the vileſt of means the biſhops of Rome have 
been raifed, from the loweſt and meaneſt begin- 
nings, to the higheſt pitch of grandeur, by the 
deepeſt policy of men that ever was practiſed 
upon earth, of men of the greateſt natural and 
acquired abilities that ever were known, and by 
the moſt ſubtil and politic meaſures obtained 
abſolute dominion over mens bodies and minds, 
whereby they acquired alſo their eſtates; and to 
compleat the farce, aſſumed to themſelves a 
ſovereign power, not only over the living, but 
the dead, and taught the ſuperſtitious multitude 
to believe they had ſuch power. By the exceſſive 
ignorance of thoſe dark times, and by the in- 
activity of ſome diſcerning men, and the indo- 
lence of others, the greatneſs, dominion and 
wealth of the church, was effected, till it over- 
balanced the ſtate. When fraud and force had 
raiſed the heads of the church to uncontroulable | 
| power, 


( -2a* <1 


power, then, and not till then, theſe heads were 


declared to be the infallible oracles of God, and 
guides of men. But facts, undeniable facts, 
prove their fallibility; for hiſtory ſhews, thas 
the decrees and conſtitutions of one pope ha ve 
been reverſed by another, and have confeſſed 
not only their predeceſſors, but even themſelves 
had been miſtaken. Pope Liberius ſigned the 
Arian Creed, which was declared heretical by all 
his ſucceſſors. Pope Honorius, was condemned 
- by the fathers of the ſixth oecumenical council, 
as an organ of the devil, for holding the hereſy 
of the Monothelites. Pope John the 22d 
preacht up and propagated by his miſſionaries 
and his legates, @ /atere, a doctrine, which he 
himſelf retracted on his death bed.“ We read 
of ſeven Popes, curſing and damning (in emu- 
lation of one another) all who denied a certain 
| tenet, viz. that the Franciſcan Friars, had no 
property in common or in private, and the ſaid 
John 22d as heartily curſing and damning all 
who maintained it; nay, and recurring to the 
ultimo ratio of the later Popes, with fire and 
faggot, in order to root out of the church what 

N 2 | he 
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See Bower's hiſtory of the Popes, page ix. of the 
preface. 


1 
he called, ſo peſtilential, erroneous, heretical, 
and blaiphemous a doctrine. The Franciſcan 
Friars, who had occaſioned this diſpute, paid 
dear for it, as they continued to plead the infalli- 
bility of ſeven Popes, againſt that of one, and 
obſtinately adhered to their doctrine. Pope John 
loſing all patience, ordered them all to be burnt 
alive, who did not receive his conſtitution, which 
was done accordingly, and many of thoſe un- 
happy wretches choſe rather to expire in the 
flames, than to yield. Theſe remarkable tranſac- 
tions are related by ſeveral cotemporary writers 


of unqueſtionable authority, and among the reſt 


by Nicolaus Eymericus, who was inquiſitor of the 
Province of Taragon, and has inſerted them in 
his directorium inquifitorum. Other facts with- 
out number of the ſame nature occur in hiſtory, 


and are alike irreconcileable with the other pre- 
rogatives claimed by the Popes, as well as with 


the chief articles of the Roman Religion, 


and all ſo well atteſted, that nothing I think can 
withſtand the force of truth thus diſplayed. 


If fallibility be as apparent in the Roman church 
and pontiff as in any other, how is it better than 
any other? If pretenſion to infallibility can- 
not be made good, but proved to be impeſture, 


were not all thoſe Popes who pretended to it, 


falſe 
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falſe pretenders and impoſtors; and if the heads 
of a church are impoſtors, is not the church, 
which is ſo governed, a falſe church? 


ö 
1 


LECTURE 10 
On Mortification. 


COME there be that require men to mortify 
8 themſelves by acting contrary to their na- 
ture, in order to pleaſe God, as if this world was 
indeed the devil's kingdom, and the nature of 
man was to do every thing contrary to right 
and good, being as they are told, by nature the 
children of wrath. Therefore they are required 
to love their enemies, and hate their friends; to 
give and lend all they have; to forſake all their 
poſſeſſions and enjoyments; to take nothought for 
bodily wants, but for their ſouls good, which is 


rather for the good of the church. And they are 


required to faſt and pray, and watch, and puniſh 
the body for the good of the ſoul, by various 
ways, and are taught that ſuch ſort of behaviour, 
which is called penance, will atone for fins, and 
appeaſe deity, who otherwiſe is revengeful and 

mercileſs, 


9 


mercileſs, as they repreſent him. So the Jacobite _ 


and heathen prieſts urged the neceſſity of blood 
and murder, to bring their God into a good hu- 
mour, But reaſon and good nature, condemns 
ſuch conduct. To ſpeak firſt of faſting, either 
private or public: Does it plraſe God to ſee 
men pining and whining with hunger? Every 
virtue ſhould be oppoſed to ſome vice, and every 


action contribute to ſome natural end. What 


vice can this of faſting ſuppreſs, but the vice of 


gluttony; does God act by men, as fooliſh parents 


do by their children, who when they are naughty 


refuſe them victuals? If faſting be only a cure 


for gluttony and drunkenneſs, it needs only be 
practiſed by thoſe that are guilty of thoſe vices ; 
what need have the poor to faſt, who have food 
in ſcanty meaſure, or thoſe that live ſparingly ? 
As luxury can never be ageneral ſin, I ſee no need 
that faſting ſhould at any ſet time be a general 
duty. If the fin of feaſting requires the penance 
of faſting, or faſting atones for feaſting, it ſuits 
with the vulgar, who love to run into extremes, 


and therefore practice both. If the church did 


not indulge the one, what need ſhecommand 
the other? What is all public feaſtings, but 
luxury? and all public faſting, but formality? 
Is faſting itſelf a virtue? one would think it not, 


unleſs eating be a vice. They that eat or drink 


more 
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more than they ſhould at one time, and hands 
have injured their conſtitutions, ſhould faſt af- 
ter it, or uſe ſome evacuations to repair that 
injury. Thus penance ſometimes make the a- 
tonement to nature. But concerning its ability 
to pleaſe God or nature, in any other manner, 
my ignorance cannot perceive it, unleſs God is 
diſpleafed to ſee men eat their food, which they 
cannot bleſs him for giving them, if they muſt 
not eat. But faſting and prayer is humbling the 
ſoul before God, Well, if the ſoul has been ſen- 
ſible of pride, then it is good to humble it. If 
men have been luxurious and proud, let them 
faſt and pray; I have no objection to their doing 
it, to bring down their ſtomachs; but what need 
thoſe who are not guilty of theſe ſins, puniſh - 
themſelves for the ſins of others? If men have 
been guilty in ſecret, they may faſt in ſecret ; if 
in public, let them do it publickly ; public 
ſins requires public confeſſion and atonement. 
I do not underſtand why a man who ſhews by his 
conduct, that he does not love faſting himſelf, 
nor 1s diſpleaſed with feaſting, ſhould recom- 
mend faſting to others, as an a& of extra- 
ordinary devotion ; But temperance preſerves 
the body and mind in the holieſt and hap- 
pieſt ſtate, teaching content, humility and 
tranquility, 
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tranquility, by bridling inordinate deſires that 


prey on the vitals of happineſs: and ſometimes 
exceſs brings ſudden death: Therefore ſaid 
Jeſus, Luke xxi. 34. Take heed to yourſelves, Jeſt 
at any time your hearts be overcharged with 
ſurfeiting and drunkenneſs, and that day come 
upon you unawares, What day? The day of 
Chriſt's coming, for which men have long 
watched in vain. Watching 1s a piece of mortifi- 


cation, which brings no honor to God, nor good 


to man, bur tends to make men ſtupid and blind 
both in body and intellects. Can any one tell 


What advantage it is to man to deny himſelf 


bodily ſleep? And if it be none, why ſhould it 
be ſuppoſed God requires it? The diſciples 
watched for their maſter's coming upon them 
like a thief in the night. It has been a long night, 
but thank God it is now morning in Great- 


Britain, ſo that we who ſee the light have no oc- 


cation to watch. 


Epicurus, that mirror of temperance and 
ſobriety, than whom no man has been more be- 
lied and unjuſtly ſlandered in this article, highly 
recommended and practiſed theſe virtues, more 
than moſt chriſtians or philoſophers. He ſays, 


it hardly can be expreſſed how great good re- 


* dounds from ſobriety, which reducing a man 
to 
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to a thin, ſimple and ſpare diet, by happy ex- 
perience teaches how little that is which nature 
requires, and that her neceſſities may be abun- 
dantly ſatisfied with ſlender and eaſily provided 
food, ſuch as decocted barley, fruits, herbs 
and fountain water.“ He ſhews that tempe- 
rance and ſobriety brings and preſerves health, 
and the functions of the mind in ſerenity, acute- 
neſs and vigor, enabling men to eat their food 
with delight and appetite, and makes them ſu- 


perior to the threats of fortune. But faſting on 


the other hand, makes men ſour tempered, ſick 
and faint, dejected, diſpirited, dull and vaporiſh; 
therefore is the moſt improper conduct that can 


be, to be practiſed at the beginning of a war, 


for at theſe times the ſpirits of men ought rather 


to be rouſed, and raiſed by good nouriſhment to 


heroiſm, wg ſpirits and vengeance. 


Then faſting from fleſh, and eating fiſh, ſeems 
to be a piece of fiſhermens craft, as if fiſh was 
mote holy than fleſh, Did Peter and his fol- 
| lowers appoint it for the good of their trade? 

Tremember I have read, or been told long ago, of 
one, that in a public houſe, ate raſhers of broiled 
bacon on Good Friday, which ſome there preſent 
thought very irreligious; but he eat on, and 
left behind him at departing the following verſes; 
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ho can ſuppoſe, with common ſenſe, 
A. bacon ſlice. gives God offence? 
Or has a herring ſuch a charm, 
Almighty vengeance to diſarm? 
Enrapt in happineſs divine, 
Does be regard on what we dine? 


They that endeavour to crucify every ſen- 
ſual appetite, as if they would live altogether 
without ſenſe, by imagination called faith, ſee 
things inviſible, and hear things unutterable, and 
have a ſenſe of feeling which no body has but 
themſelves. Theſe people are ever condemning 
and tormenting themſelves aad others with their 
fantaſtic notions, and vapours which faſting 
breeds. Their rational powers are by wrong 
exerciſe run mad. | 


But the rational man enjoys all his faculties 
of mind and body in the moſt proper manner ; 
his-reaſon affords him a ſedate and wiſe rule of 
action, which, as much as he can, follows the per- 
fection of nature in all her ways, and imitates 
her in all her works; he conſiders cauſes and 
conſequences; and directs his actions accord- 
ingly, as the nature and reaſon of things re- 
quire. This principle is the mother of laws 
| and 
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and ſociability ; for the - reaſonable man makes 
the felicity of - others his own, and his own ſuch 
as gives felicity to others; fo corroborating and 
increaſing the happineſs of mankind, gratifying 
whatever nature requires in himſelf and others 
with reaſon and moderation, in ſuch degree as is 
conſiſtent with public and private happineſs. 


In things that concern the judgment and un- 
derſtanding, he ſees for himſelf, and will neither 
be impoſed on, nor impoſe on others: he con- 
ſiders what is right, and maintains it without 
hire againſt oppoſition, and acts according to it. 
Folly, tho' ſanctified; and nonſenſe, tho' ſacred, 
he deſpiſes: He alone is the patron of freedom, 

the oppoſer of tryanny, impoſture and oppreſſion; 
he is the defender of juſtice and virtue, which 
without illuſtration and defence would fink; and 
confuſion, folly and madneſs would govern the 
world. When the judgment is not rational, the 
practice cannot be right; men ſo beſotted believe 
abſurdities and practice folly, 


We ougnt not to deny ourlelves thoſe pleaſures 
which nature, reaſon and our circumſtances re- 
quire, and enable us to indulge ourſelves in the 
enjoyment of; only reaſon and prudence always 
teach us to conſider our ways, and keep the 
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mean of all extremes, and to uſe moderation in 


all things, by which our health, life and ſubſtance 
are preſerved, and ſo live to day, as we may live 


to morrow, and neither fear death, nor deſire 
it. Jeſus Chriſt in his life time, neither macerat- 
ed himſelf with penance, nor his diſciples; but 
lived freely with them, and was therefore called 


by the ceremonious and faſting phariſees, a g/ut- 


ton and a wine bibber, a friend of publicaus and 
ſinners Higher pretenſions than ordinary are 
extraordinary preſumptions; and are always pro- 


ductive of juſt reflections. Too much righteouſ- 


neſs, that is, a too great pretenſion to it, a pro- 
feſſion of a meaſure of it more than is reaſonable 
and natural, ſavours of weakneſs or hypo- 
criſy, and is no other than ſuperſtition and for- 
mality, Let us conſider our ways as men and 


| philoſophers, behaving as each man in his par- 


ticular ſtation ought to do, is enough for us to 
aim at or pretend to. The world do ſomewhat 
Jultly mark every little ſlip and imperfection of 
thoſe that are ſevere on every little ſlip and im- 
perfection of others. They love to inſult a 
ſpiritual pride, and humble a ſour haughtineſs 
and a ſupercilious behaviour, which is always 
injurious to a good deſpoſition, deſtructive of ge- 
nuine virtue, and the frankneſs of undiſſembled 


honeſty. 
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The ſpirit that ſcandalizes nature is not the 
ſpirit of God. The ſpirit which tells you the 
nature of man 1s wholly ſinful, that man is dipr 
or plunged all over in fin, from his mother's 
womb, and mult therefore be mortified ; that 
man mult oppoſe, thwart, contradict, and fight 
againſt his own nature, to become righteous, is 
the ſpirit of contradiftion. He who always con- 
feſſes his heart to be notoriouſly evil, either 
knows it to be ſo, and confeſſes the truth; and 
therefore ſo it is, or he does it for cuſtom or fa- 
ſhion ſake, and is a hypocrite; but he who 


takes care to keep a good conſcience, cannot 


believe he has a bad one. 


A voluntary mortification of evil diſpoſitions, 
1s the evidence ofa virtuous heart, and produces 
commendable words and good actions; but 
bodily mortification 13 carnal, and outſide reli- 
gion, of no real value; ſuch as to faſt or feed 
little, to eat fiſh inſtead of fleſh, to watch much, 
denying one's ſelf natural reſt, to lay hard, to 
bear cold, to wear rough garments, to walk bare 
feet, to ſcourge the fleſh, or by any ways and 
means to macerate and torment it, is not de- 
ſtructive of any vicious habit or bent of the 
mind; therefore theſe are mortifications that 

| produce 
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produce no good, and not what virtue and pru- 
dence direct to the practice of. 


To be mortified to all the innocent pleaſures 
and happineſs of life; to taſte no felicity here, 
in hopes of enjoying all hereafter, is folly. We 
_ ought to enjoy thoſe good things we honeſtly 
acquire, and thank our benefactor for our bene- 
firs, bleſs the power that enables us ſo to 
ſweeten life, and the wiſdom that thus inſtructs 
us how to be happy. But if we deceive our- 
ſelves, or ſuffer ourſelves to be deceived, it 
makes not God our debtor. What ſurety have 
we, becauſe we ſow to ourſelves ſufferings, tha: 
therefore we ſhall reap eternal ſatisfaction? He 
that enjoys his owa life, is good natured, and 
willing that others ſhould enjoy their lives his 
heart is open to pity and bounty; but he that 
torments himſelf for God's ſake, will torment 
others for the ſame ; he is pitil-ſs, and cloſe fiſted. 
Many of the moſt ſanctified profeſſors are the 
| moſt covetous perſons; this world they blame, 
as if their maker had made it wrong, and yet this 
world they crave more than open ſinners; and 
at dying they make the greateſt lamentations 
on leaving this dear world, tho' they belie ve, 

or pretend to believe, they hope to enter into a 
| better, | SB 
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I fall conclude with Solomon s advice, Eccleſ. 


xi. 9. 10. © Rejoice O young man in thy youth, 
and let thy heart cheer thee in the days of thy 
youth, and walk in the ways of thy heart, and 


in the ſight of thine eyes: But know thou, that 
for all theſe things, God will bring thee to judg- 


ment.“ Conſidering that reflection will follow ill 
conduct; in theſe things avoid exceſs. Therę- 
fore remove ſorrow from thy heart, and put a- 


way evil from thy fleſh; for childhood and 


youth are vanity,” to act without diſcretion is 


vanity. 


LEC TUNE & 
On Mortification. 


AF ORTIF ICATION mongers, would per- 
ſuade people that their auſterities and 
83 are the duties of a religion that is 
conducive to happineſs in another life; under 
chat notion they deſtroy all the good of this; 


this is bartering a certainty for an uncertainty, 
both with reſpect to the means and the end; for 


why ſhould diſpleaſing ourſelves pleaſe God ? 
ge not our natures wed as he has given us, 
and 
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and why ſhould contemning the gift pleaſe the 
giver, for is it not contemning it, to act in direct 
oppoſition to it? and reſpecting the end, un- 


certainties attend things future even in this life; 


and are leſs to be expected in things utterly un- 
known? the aſſurance of which is pretended 
to come from ſomething above nature, be- 


cauſe it is not found in nature; but if a future 


ſtate be undeniably evident, yet the enjoyment 
of happineſs hereafter by denying ourſelves hap- 
pi neſs here, is uſing means that are without evi- 
dence to anſwer the end. 


Parting with all a man has for a ſhare in the 
kingdom of heaven, is a very great mortifica- 
tion. The rich man thought ſo, who was guilty 
of no crime but being rich, and unwilling to 
purchaſe it at ſo high a price; perhaps he can- 
ſidered too that if he did, he could not be ſure 
of it then: He had Chriſt's word for it indeed; 
which is ſufficient for a Chriſtian, But he did 
not care to take his bare word, and be a cer- 
tain great loſer for uncertain gain. I ſuppoſe 


he was a merchant,” becauſe he was willing to 
make a more ſure bargain; and not venture his 


all for profit in a country too remote for living 
correſpondence, which it appears he knew not 
the way to, by his enquiry after it. Yet thif 
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is the way to heaven in the goſpel, for ſurely 
he was not required to go a different way thither 
than others ought to go. That ſeems not to 


have been juſt. 


Why are men required to bear all manner of 
perſecutions for the ſake of the golpel ? can it not 
be ſupported without; if it cannot, is it not ad- 
viſed and enforced for the good of the church t 
What pleaſure can it give to God, that men 
ſhould ſuffer pain for his cauſe? and he not ra- 
ther defend and preſerve them from ſufferings ? 
what honour brings it to him, that men ſhould 
{erve him, on to the hardeſt terms; as that all a 
man has, his kindred and his own life, muſt be 


bartered for the favour of Chriſt and ſalvation? 


Why is heaven held forth at ſo dear a price? 
Why is the way to it made ſo ſtraight, that 
few there be who find it, and the gate ſo narrow, 
that few go in there at ? Cannot God be gracious 
without being ſevere ? or merciful but to a few, 
without being cruel to infinitely more? Are 
theſe things agreeable to infinite mercy? to a 
Lord God, gracious and merciful, long ſuffering and 
abundant in goodneſs and truth ? toa God whoſe ten- 
der mercies are over all bis works ? What mercy is 
 ſhewn in hell? Has not the church made the way 
to heaven ſtraight, and the gate narrow, that ſhe 
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may ſqueeſe the more wealth out of thoſe ſhe 
can perſuade to endeavour to obtain her promiſed 
prize; for what methods has ſhe not contrived 
to inrich herſelf ; ſhe barters her heaven for this 


earth, to advance and cabliſh her power and 


Napier. 


3 it be underſtood, that when I ſay the 
church, I always mean the mother church of 
Rome, that polluted fountain; from which all 
the polluted ſtreams have run, who has been 
the mother of plagues and penance to mankind, 
the mother of myſteries and confuſion, 


There are troubles enough that naturally atiſe 
in the world to mortify man, and try his tem- 
per, without tormenting his body, by creating 
to himſelf voluntary all ciods, Evil diſpoſitions 
are to be mortified, but not the poor paſſive body. 
And men would never mortify the one for the 


other, if they did not love their own wicked 


tempers better than their body; or find it more 


hard to curb the one, than puniſh the other. It 


is caſter for moſt people to ſeem religious, than 
be truly honeſt; therefore to compound for 
keeping their ſins, they go to church, pray de- 
voutly, hear attentively, read ſermons, faſt at 
leaſt from fleſh twice a week, nay give to the 


poor, 
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poor, and do good to ſome, that they may be 
indulged in doing wickedly, or behaving ill to 
others, Tho' all the buſineſs of their religion 
is penance to them, they'll ſubmit to it all, to 
keep their beloved luſts; theſe are the ends of 


bodily mortification. 


But if men would mortify themſeives aright, 
let them mortify their unruly paſſions, their ex- 
orbitant deſires, and evil diſpoſitions. Are you 
in high life, and lifted up in that ſtation ; mor- 
tify yourſelf by humility. Are you rich, and 
ſwelled with being ſo, or covetous ; mortify 
yourſeif by giving to the needy, and diſtribut- 
ing alms deeds : would you be thought righte- 


ous of men, do righteous actions, and let the 


light of them ſhine out before men, that they, 
ſeeing your good actions, may glorify your hea- 
venly father. Are you low and poor; mortify 


yourſelf by labour and contentment. Are you 
ill uſed and deſpiſed ; tis ſufficient mortification 


to ſlight the offence and bear it patiently. Do 
not return evil for evil, nor railing for railing. Is 
it in your power to revenge an injury done you; 
forgive it, Endeayour to reconcile your ene- 
mies by a placable conduct. Such practices as 
theſe are laudable mortifications. Every con- 


ſtitution has ſome temper to ſubdue; every 
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ſtate ſome ills to bear. To conquer all unlaw- 
ful deſires, and thoſe lawful ones that cannot 
be gratified; to bear diſappointments with pa- 
tience, and ſuch like, are laudable mortifications, | 


Men are apt to run into extremes, and all 
extremes are evil. The extreme of piety is 
impiety. The nature of man in every caſe has 
certain bounds, beyond which it deviates to 
evil. Therefore, Solomon ſays, Be not righteous 
overmuch, as well as, be not overmuch wicked 
for the former, as well as the latter, leads to 
deſtruction, To keep in the mean between all 
extremes, is wiſdom ; therefore a wiſe man will 
not run into them: But he who is religiouſly 
taught to deſpiſe wiſdom, is fitted to commit 
any folly that his religion dictates. If we throw 
away that life, or the happineſs of it, which 
God has given us to enjoy, in the ſuppoſed 
ſervice of God, which God requires not, may 
he not juſtiy ſay to us, who required theſe things 
at your hands? Happy is he that keeps the 
golden mean. To be ever thwarting and cru- 
citying nature to make it better, is to make it 
worſe. It becomes ill, by being uſed ill. It 
reflects on God, as if he had given us a ſenſe 
of good, and means of enjoying it, only to 
make us wretched by denying ourſelves. thoſe 
4 | ſenſible 
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ſenſible and neceſſary enjoyments. It is beſt 

not to covet too much the good things of life, 

nor to deſpiſe what we find good in it: The one 
makes us too loth to die; the other unthankful 
for what we have. The ebbs and floods of paſ- 

ſion and deſpondency ſhould be avoided as 
much as poſſible; to croſs all evil deſires, and 
mortify all evil inclinations, is ſufficient crucify- 
ing the fleſh with its affections and luſts. 
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Dogged ſpirits have little need of any morti- 
fication, their ſullenneſs and illnature is ſufficient 
5 for their puniſhment; high towering and am- 
| 1 | birious minds, need a mortifying weight, as 
3 ballaſt is needful to preſerve a high maſt ſhip 
from overſetting. Ambition of every kind, tho? 

laudable, which for certain ends, a man's genius 


Fi 


prompts him, ought to be carefully conducted. | 
If his ends are laudable for the preſervation f 
of the ſtate, or to reſtore the loſt liberties of | 
the people, let him purſue whatever may be | 
the conſequence ; but if the means are un- 
ſurmountable, *tis beſt for his happineſs, and 
therefore his wiſeſt practice, to endeavour 
by all means in his power to break off 
his mind from ſo fruitleſs a purſuit z for *tis the 
greateſt unhappineſs in nature, earneſtly to de- 
fire what canngt be obtained; and *tis on the 

| contrary, 
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contrary, the ſweeteſt enjovment, for a man to 
delight himſelf with what he has, to covet no- 


thing but what is within his power; and to be 
pleaſed with that. We ſhall find content at 


leaſt, if we ſuck out from the ſtation poſſeſſed, 
what benefit and comfortable ſupport that ſtation 
affords. When a man finds by experience, and 
eſpecially by repeated experiences, that he can- 
not obtain the ſtate deſired, he ſhould bring 
his deſires to the ſtate, and bound them by his 
circumſtances; as they ſay Mahomet taught, by 
calling to him a mountain, which not coming, 
he went to the mountain. | 


That a man may delight himſelf in what en- 


joyment the manner of life he is in affords, let 


him often meditate on the preſent comforts, and 
the conveniencies of the condition he enjoys, 


which, if ſome inconveniencies attend, ſo they do 


in every ſtation of life Again, let him conſider, 
that we do not always deſire what 1s beſt for 
us; perhaps the ſtate deſired would afford 


more anxiety if known, than the preſent ; or 


greater troubles may attend that, than this; 
which when experienced upon trial, it may be 
00 late to repent of. | 
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Is it wiſdom you ſeek? 'tis not a high 
pitch of wiſdom, bur the enjoyment of modeſt 
and moderate delights makes life happy: Wiſ- 
dom is only neceſſary to regulate thoſe enjoy- 
ments. Is it a grave and ſtudious life you crave ? 
'Tis mirth, inoffenſive mirth, and innocent plea- 
ſure give happineſs to life. Is it to be exalted 
in the ſtate? a condition which expoſes a man to 
every one's cenſure, is not deſirable by him that 
would live free from perturbations, which diſ- 
compoſe the mind. They that conquer their 
deſires in theſe reſpects, what paſſions may 
they not learn to conquer which are hurtful to a 
happy repoſe? and indeed he that can do fo, is 

wiſe and happy: for wiſdom and happineſs con- 
ſiſt more in well governing our paſſions, than 
in indulging thoſe that cannot be gratified, or 
gratifying them by means not commendable. 
A laudable end ſhould be purſued in a lauda- 
ble manner. N 


To be ever coveting what can never be gain- 
ed, is harboring a never-dying worm within, 
and a fire that never can be quenched, which are 
torments everlaſting, or as long as we laſt. Tis 
turning an eternal wheel like Ixion, or rolling 
always a ſtone up hill like Syſiphus, which 
cannot be kept there, but immediately rolls 
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down again to renew the endleſs labour. Tis 
drawing water in leaky buckets like the Danaids, 

which ere they get to the well's brink are empty. 

*Tis thirſty Tantalus, having the pleaſure of 

apples and water preſent in view, and at the 

lips of enjoyment, without being able ever to 

taſt the one or the other. 


. Beſides, ambition and covetouſneſs, have no 
bounds. If they gain one aſſent, *tis as uneaſy 
there, when reſt is required, as before; and the 
gnawing pain remains till it arrives at another 
aſcent; and this being gained, when it ſhould be 
enjoyed, affords no more ſatisfaction than the 
former. Thus the reſtleſs man goes on, and 
vainly ſtrives and hopes for that repoſe which he 
never finds, till labour and anxiety bring him 
to his grave, where he is obliged to enjoy a 
ſenſeleſs reſt, for he never could enjoy a ſenſi- 
ble one. . 


The principal thing in life, is zhe condu#? of 
| life, It requires a man to be as wiſe as a ſerpent, 
and as harmleſs as a dove. To caſt before hand 
what ought to be done, or ſaid, ſo as to do or 
ſay the beſt, in order to effect the beſt ends. 
And what a man cannot remedy by his conduct, 


to bear with reſignation to the all-ruling power, 
| | To 
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To get a living by honeſt labour, and bear with 
undeſerved and unavoidable evils in the world, 
is ſufficient mortification to moſt minds and bo- 
dies; tho theſe are productive of evident good; 


the one brings conſolation to the mind, the 


other health to the body. It becomes every one 
to practice the ways moſt conducive to his hap- 
pineſs, conſiſtent with the happineſs of others. 


— 


EECTURE IM 
Of the Light within. 


Of that immortal light which ſhines in man, 
Sing heavnly muſe ;, for none but heavenly can. 


UV HAT there is a light in the minds of | 


men, mens minds perceive; and that 
this light is that of mens underſtandings, men 
of underſtanding know: The beings that have 
natural intelle&s, are endued with this natural 
intellectual light. Tho? I call it natural, I don't 
deny its being divine; for the nature of things 
is the offspring of the divine nature. Therefore 
tho' *tis human, *tis heavenly, and tho born in 
man, it is begotten of God ; and as this inward 
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illumination is man's only true light from God; 


tis the only hegotten ſon of God, the God in- 


carnate, or God humanized. Tis human na- 
ture uncorrupted, therefore human perfection: 
Tis the ſpirit that calls God father. The mo- 
tions and inſtructions of it, are ſuch as are ſuit- 
able to the dignity of its deſcent from God. 
»Tis that which diſcerns a God; therefore tis the 
way to him; it diſcovers to us the truth that is 
of God, *tis therefore the word of God, who 


ſpeaks by his works to our underſtanding 3 *tis a 


{piritual living nature, therefore *tis the ſpirit, 
the life, the Chriſt of God; the baſis of true 
religion is founded hereon, and muſt be the 
chriſtian foundation, if the chriſtian be true, 
for on this can no falſe ſtructure be erected. All 


the myſteries of chriſtianity are manifeſt in this 


light, and in this only. Herein I ſhall reconcile 
Deiſts and Chriſtians, and ſhew that in this Chriſt 
they are all one, ſo are Jews and Gentiles, bond 
and free, male and female; one univerſal light 
enlightens all, In this union the wall of parti- 
tion is broken down—lt is by this true light 
only that every truth is ſeen, and all things are 
known that can be known ; without it, we can- 
not diſtin guiſh nor know any thing. There is not 
one natural light which teaches natural things, 
and another ſupernatural which teaches things 

| = divine, 
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divine, for all our knowledge of divinity is by 
natural means, and we know nothing ſuperna- 
tural , but if ſuch was the light, ſuch would be 
its informations and inſtructions; it would pro- 
duce effects of like kind, and appear with ſuper- 
natural proofs. Therefore this light which I am 
preſenting to your view, is an invariable, fixt 
and ſteady light; which always ſhews to all men 


the ſame truths, when attended with the ſame 


circumſtances; as the ſame cauſe always pro- 
duces the ſame effect. Tis not an enthuſiaſtic 
flaſh like lightening, ſuch as fools and madmen 
ſometimes have, and pretenders to ſupernatural 
inſpiration lay claim to: All the inſpiration of 


the God of nature, is the inſpiration of nature. 


Every one who leaves this natural light 
for ſomething ſupernatural, which he con- 
not conceive nor deſcribe, is an enthuſiaſt. 
The difference between the one and the other is 
this, and by this you ſhall, know them : He 
that makes natural light his guide, can reaſon 
coolly and clearly, but he that deſpiſes reaſon, 
and preſumes to ſoar above it, ſinks below it: 
All his proofs are from blind erroneous and dog- 
matical authority. He ftrives to work on your 
paſſions, as the ſpirit of madneſs works on his; 
and nails down the free enquirer, with damna- 
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tion, for not being a confin'd believer. But! 
leave theſe to thoſe who claim the ſame power, 
to damn one another. It is certain that thoſe 


who conſign mens ſouls to hell fire, would, if 


their real power was equal to their pretended, 
conſign their bodies to earthly flames. They 
that do thus, are already in hell fire; they have 
fire without light; they have a zeal which 
burns with wrath, but not the light of under— 
ſtanding, which. diffuſes love. Such are all thoſe 
obo rebel againſt the light, who know not the way 
thereof, nor walk in the paths theresf, who proſ- 
titute their pens and parts to juſtify the wicked 
for a reward, who gloſs over iniquity, and ſanc- 
tify fins, or who, thro' prejudice by cenſure and 
ſlander, agreeable to the conſtitution and cuſ- 
tom of modern ſaints, take away the righteouſ- 
neſs of the righteous from him, The light of 
God within is extinguiſhed by ſuch deeds as 
| os” | 


What man can juſtify the bloody rage and 
robbery of the old faſhioned ſaints? he is fit to 
juſtify the impieties of the new, the deteſtible 
cruelty of the Spaniards i in the Weſt-Indies, the 
barbarities and injuftice of Popiſh Inquiſitions. 
If a Jew vindicates the murders, rapines and 


| rapes, the ancient Jews committed on the gen- 
tiles, 
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tiles, does he not by this teach the nee to 


guard them ſelves againſt the Jews? If gentiles 
vindicate theſe things, have they not imbibed the 
dregs of judaiſm ? The ceremonies of the law 
were prieſtly policy, but theſe are immoralities. 
They may be ridiculed, thele are to be abhorred ; 
Wo be unto them that call good evil, and evil good; 
that put darkneſs for light, and light for darkneſs. 


As the light of nature does not teach us to 
do evil to others voluntarily, nor to vindicate 


thoſe that do, either for God's, ſake or our own, 


ſo it inſtructs us not to plague others, or our- 
ſelves, and think by ſo doing to pleaſe God; 
not to believe that God will not make men 
happy, unleſs men make themſelves miſerable; 
or that mortification is the means to ſanctifica- 
tion. The light of nature does not tell us that 


God is better pleaſed to ſee us eat fiſh than fleſh, 


or rather neither, that a hungry ſtomach is a 
more ſanctified ſtate than a full belly; that 
God has given men appetites to be oppoſed, 
defires tending to maintain. and propagate life, 
to be denied; which are to be enjoyed under 
the regulations of reaſon, Natural light does not 
teach us that God is pleaſed when we are grieved, 
and grieved when we are pleaſed; that he loves 
to ſee mankind groaning, whining, lamenting, 
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and ſtarving, rather than to ſee them healthy, 
cheerful, rejoicing and feaſting, and requires 
them to crucity every pleaſing defire, tho? lawful 
and reaſonable ; in fine, to renounce every thing 
that conduces to the pleaſure and ſatisfaction 
of the f , as diſagreeable to the ſpirit and law 
of God. Tic that teaches and practices this 
doctrine, wants the true light of a good under- 
ſtanding in this point, however he may ſhine in 
others; and tho* he may be a good man, I cannot 
in this reſpect eſteem him a wiſe man. He 
may deſerve no reproach, becauſe of his ſinceri- 
ty, but merits no praiſe, becauſe of his miſ- 
taken judgment. The light of nature allows 
a man to delight himſelf in all innocent, law- 
ful and reaſonable enjoyments. And none are 
more free to contribute to the happineſs of others, 
than thoſe that are moſt happy in themſelves, 
The mortified man is moſt /our when he would 
be moſt ſolemn; he that learns to be cruel to 
himſelf for God's fake, will ſoon become cruel to 


others, for the ſame cauſe; and at length his 


greateſt acts of piety, will be acts of impiety 
and cruelty. From the doctrine of mortification 
came human facrifices, 


Superſtition is not guided by the light of na- 
ture, but of man's invention; the light of en- 
5 thuſiaſm 


„ 
thuſiaſm is the delirium of a light head, which 
leads men into the wild meanders and inextrica- 
ble mazes of imaginations ſupernatural, The 
blaſt that ſwells the breaſt of an enthuſiaſt, is like 
the ruſhing of a mighty wind, which fills the 
whole man, and carries away part of his ſenſes. 


It tumifies his conceit, and leaves a fracture in his 


underſtanding. It is a contageous malady that 
preys on the ſpirits. *Tis a ſpiritual intermitting 


fever, which, in the paroxiſms, is generally known 


by heavings and ſobbings, by vociferations and 
howlings, by ſhakings and contortions, by broken 


ſentences and nonienſe, No remedy can aſſwage 


or mollify it in the fit; but between the fits, 
a cool and temperate regimen with phlebotomy, 
may be of ſervice, not only on account of the 
repletion of the ſpirits, but as being moſt con- 
ſentaneous to their ſanguinary doctrine, that 


without ſhedding blood, there is no remiſſion. 


Evacuants which eject the redundancy of bile 


and atrabilis, ſeem proper to be adminiſtred, that 


the ebullition of the blood may be tempered; 
carminatives too ſhould be exhibited for the 
ejection of the flatus, by crepitation and deto- 
nation, that the eructations of the ſpirit may 
be allayed, and a free diureſis procured, that 
the red hot thunder bolts of the conceited 


wrath of revenging deities may be quenched 


by 
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by the diuretic flood. When a ſmoothneſs of 
the brow, riſibility, and civil mirth appear, 
they are great and good ſigns of approaching 
health, of a ſound mind, and reaſon returning. 


But the true light keeps men in their true 
ſenſes, being oppoſite to every dark error and 
falſe way. That is a true light which gives us 
the light of truth, and by which truth is clear- 
ly ſeen ; therefore thoſe doctrines that we con- 
not certainly know whether they are true or 
falſe, are not the teachings of this true, this 
natural, this divine light; but are human, are 
doubtful, and may be fallacious z and therefore 
ought to be doubtfully received, and carefully 
examined. God is the God of truth, and as 
God's word is all truth, ſo all truth is God's 


word, whether it be divine, mathematical, or 


mechanical; for by all theſe the world is con- 
ſtituted, and the one light of reaſon informs 
mankind of them all, and inſtructs him in all. 


This light, this everlaſting light, this ever- 
laſting univerſal light, the light of all creatures, 
the light of man, the nobleſt of them all, ſo 
made or diſtinguiſned only by poſſeſſing the 
greateſt meaſure of it, of all the creatures on 
this globe; this eternal and unfading light re- 
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veals to man all that is neceſſary for man to 
know, directs him all that is proper for him 
to ſay or do. Tho' it be in man, but as the 
light of the moon or planets to the ſun, bor- 
rowed, limited, and ſubjected to various aſpects 
of inconſtant duration; and notwithſtanding its 
rays in man are faint, and often clouded, *tis 
the beſt light man has; therefore let us make 
the belt uſe of it, and ſo doing we ſhall find it 
ſufficient to guide us thro? the world, and lead 
us to all the felicity we are made to enjoy; 
for let it be as cloudy and as obſcure as poſſi» 
ble, God who gives to man his capacities by 
meaſure, can as a Juſt being, require no more 
of any man, than the beſt improvements and 
uſe he can make ſuch meaſure of it, as he has 


given him in his circumſtances, For this light, 


reſpecting its own nature from God, like the 
ſun, ſhines on all alike, but reſpecting the ob- 
jects it ſhines upon, it is not ſeen alike by all. 


As ſome eyes are better than others, ſo ſome 


minds have clearer perceptions than others, 
This is according to the infinite variety of 
things; and what but the all-ruling power has 


made us to differ in our abilities? Some indeed 


make a better uſe of theirs than others; in theſe 
their abilities grow ſtrong, and their light is 
clear; in others, they are weak and faint. As 
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there is a difference in the capacities of receiving 
the light, which is not criminal, ſo there is in 
the improving by it, which is not always crimi- 
nal neither; for the want of proper opportu- 
nities and circumſtances, prevent many from 
growing in the knowledge of truth who have 


a ſincere love to it. By carefully regarding 
this light, the natural light of good nature, and 


a good underſtanding, men grow wiſer and 
better; but by careleſsly diſregarding it, men 
become more foolith and brutiſh, credulous and 
ſuperſtitious. All that are wiſe and virtuous, are 
led by it; for this is the ſpirit of God in man, 
and As many as are led by the ſpirit of God, they 
are the children of God. But the wicked love dark- 


neſs rather than light, becauſe their deeds are evil. 


Grant, Father, that this heavenly light of thine, 


In every breaſt may glow, in every mind may fhine. 


—_ 


LECTURE Xi. 
Of Spiritual Underſtanding. 


* AT ye may be filled with the knowledge 
of God's will in all wiſdom and ſpiritual 
underftanding, was the prayer of Paul for the 
| Coloſſians, 
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Coloſſians, (C. i. v. 9.) and mine for you who 
are my auditors. Underſtanding is of the moſt 


ſpiritual nature, and is indeed the perfection of it; 


at leaſt it appears fo to us. Spiritual is here joined 


to the word underſtanding, to ſhew that it is 


reſtricted, or limited to divine ſubjects, ſuch as 
wiſdom to know the will of God. 


] have taken this text to ſhew you what ſpiri- 
tual underſtanding is; to have ſpiritual under- 
ſtanding, is to have light in the mind, or an 
intelligent ſpirit. And as there can be none of 
this without reaſon, it is reaſon's taper lighted 
up by God's light, which is no other than man's 
reaſon, enlightened by the nature of things. This 
light is every where, where God is; and the 
evidence of it is every where, where nature is, 
or where the laws of material beings are mani- 
feſt; And they who believe not in this light, but 
in the falſe lights that men have ſet up, in op- 


poſition to it, are verily and indeed the true in- 
fidels. 


If this be the truth of the caſe, and that it is, 


all caſes ſpeak it, then he who is taught by na- 


ture and reaſon, is taught of God ; he has a ſpiri- 


tual teacher; he * he only, has ſpiritual under- 


ſtanding. 
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Knowledge and wiſdom, truth and goodneſs, 
are ſpiritual natures ; therefore all virtuous diſ- 
poſitions and actions proceed from theſe, and are 
ſpiritual; and whatever proceeds from contrary 
natures, as ignorance, folly and falſhood, are 
called carnal, being the fruits of carnality ; ſo, 
1 Cor. ili. v. 1. 2. 3. And I brethren could not 
ſpeak unto you as unto ſpiritual, but as unto car- 
nal, even as unto babes in Chirſt. I have fed you 


with milk, and not with meat; for hitherto, ye 


were not able to bear it, neither yet now are ye 
able; For ye are yet carnal—For whereas there is 


among you envying, and ſtrife, and diviſions, are 


ye not carnal, and walk as men? &c. 


Unto them that are without, all divine doc- 


trines are parables ; who are thoſe that are with- 


out, but the outwardly religious, whoſe under- 


ſtanding is carnal, not ſpiritual, who look for 
things in an outward manner, which they ought. 


to look for in themſelves. Thoſe who deſire 


the knowledge of truth, and ſeek for it, are only 


worthy to find it. Parables whet the appetites 
of ſeekers, and leave the careleſs and conceited 
in Ignorance, It is evident to all men of thought 
and reflexion, that the doctrines of the goſpel, 
being delivered in parables and allegories, in 
metaphors and ſymbols, the true ſenſe bes hid, 

its 
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its recondite treaſure is concealed under enig- 
matical expreſſions, and can only be the ſub- 
ject of a ſpiritual underſtanding. 


The ſacred ſcriptures being parabolically de- 
liverec, it has given riſe to abundance of different 
ſects who were led by the letter, and had not a 
clear rational underſtanding, which is the true 
guide of men. What cannot be ſupported by 
reaſon, .. by reaſon may be deſtroyed. What 
doctrines are not rational, are enthuſiaſtical or 
dogmatical, there is no mean between them; 


they are directly oppoſite. Thoſe principles, 
notions, doctrines and creeds, which are not ra- 
tional, will ever remain doubtful and diſputa- 
ble; and conſequently ever more create ſects, 
and divide men into factions, 


Becauſe carnal minds are not able to bear, 
or cannot endure the plain truth, therefore it is 
delivered to men 1n parables, metaphors, and al- 
legories : therefore it is that when plain truth is 
delivered, ſtript of all covering, carnal minds ſhew 
by the reproach of their tongues, the malignity 
of their hearts; but thoſe who know no bet- 
ter, and whoſe underſtandings cannot ftretch 
to behold truth in her naked luſtre, are babes, 
whoſe eyes, being nurſed in darkneſs, are not 
ſtrong 
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ſtrong enough to bear the refulgent light of 
truth. This weakneſs, if they wait with pa- 
tience, and ſeek with ſincerity, will be overcome, 
But thoſe who for intereſt, or to gain the ap- 
plauſe of the prejudiced and ignorant, know- 
ingly oppoſe the truth, are men whoſe con- 
ſciences are proſſituted to carnal purpoſes ; tram- 
pling on truth and ſincerity. As truth is one, 
fo is the way that lead. to her habitation. And 
all other ways but that one, lead men into the 
wilderneſs of error, wherein are the dens of 
faction, diviſion, biggotry, blindneſs, animo- 
ſity, reproach, ſlander, perſecution, all the in- 
fernal demons, and all the brood of carnality. ' 
But in the habitation of truth there is . unity, 
freedom, light, love, friendſhip, humanity, true 
philoſophy, pure, divinity, and all the happy 
offspring of ſpirituality. Here is the revelation 
of God ; this is the kingdom of heaven. They 
only know and enjoy this, who have ſpiritual 
underſtanding, 


The revelations of God are certainly more 
knowable, more certain and intelligible, than the 
revelations of men; whatever is God's revelation, 
man knows to be certain truth, and it does not 
depend on any dubious teſtimony. Spiritual 
underſtanding, is conviction of the cleareſt kind, 

| whatever 
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| whatever therefore is not clearly underſtood, 
and not known to be an undoubted truth, 1s no 

revelation of God; conſequently what a man 
does not know to be his duty to believe or do, 
as a command from God, is not his duty to 
ohey as ſuch. I ſay that God's revelation con- 
veys to us certainty and knowledge; therefore 
it is not of things uncertain ' and unknown by 
tradition or report, for the traditions, reports 
and aſſertions of men, tho' they may be true, 
are no revelation of God to me, until by un- 
deniable evidence and convincing reaſon, I am 
fully ſatisfied, they muſt of neceſſity be fo, and 
cannot poſſibly be otherwiſe ; therefore no man 
ought to be condemned for not believing aught, 
until God, by the evidence of nature, and light of 
reaſon, convinces him of the truth, with which, 
whatever does not agree, wants not only divine 
teſtimony to confirm it, but has divine teſti- 
mony declaring againſt it, by not agreeing with 
it; This is not like the bare declamation of 
men in vindicating a faſhionable faith, but the 
diſplay of that ſpiritual underſtanding which can 
bear the teſt of common ſenſe, reaſon and ar- | 
gument, which doctrine I ſhall recapitulate in 
theſe words, What is the infallible revelation 
of God, men may infallibly know to be as in- 
fallibly true, as their own beings : Therefore 

| whoever 
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whoever ſuffers himſelf to be impoſed on, is 


not guided by God's revelation. Nothing is 


more true than that truth is the word of God, 
and God's word is known by his work. He 
ſpeaks to our eyes and to our underſtandings, 
not by ſounds, but ſenſe. As nature 1s in God, 
fo truth is in nature ; and we know more cer- 


tainly that what we call the works of nature, 


are the offspring of God, or produced by him, 
than that any book in the world was written by 
his immediate direction ; therefore that ſhould 
guide our ſenſe in all things. | 


A ſpiritual underſtanding is the divine light 
of nature. In a divine light the divinity of 
Chriſt conſiſted, therefore it is called Chriſt, 
Chriſt being conceived to be the rational ſpirit, 
which is ſpiritual underſtanding ; ohriſtianity is 
altogether rational, but thoſe who are without 
this divine ſenſe, all things to theſe are parable, 
all is darkneſs, whom the God of this world, the 
worldly things men idolize, has blinded, 2 Cor. 
iv. v. 4. Theſe are thoſe who are without, that 
have only a Chriſt without, and are therefore 


without Chriſt. Chriſt without was but man, 


but Chriſt within, is God. The worſhippers of 
this Chriſt have ſpiritual underſtanding. But the 


former are idolators, who run away with en- 
thuſiaſtical 


' thuſiaſtical and falſe notions which operate on 
their paſſions not on their underſtandings. 
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Whatever God requires men to believe, muſt 
not only be plain and clear that'he does require 
it, but it muſt be plainly and clearly ſuch, as 


is neceſſary to direct man's underſtanding to 


ſee that the neceſſary conſequences of believing 


it leads man to certain happineſs. This doctrine 


diſpels, as the ſun does, the clouds which inter- 
cept its light, all the impoſitions of men, which 
they have ſanctified in the mame of God, time 
permits me to give you but one inſtance, but 
by this one, you may be' able to apply the 
doctrine to any other. 


The inſtance or example by way of trial is 
this: I aſk ſeriouſly, what is the fall of man, 
and man's redemption from that fall by Jeſus 
Chriſt, to us, conſidered as an action done out- 
wardly, long ago, and without our knowledge, 
to which our wills neither acquieſced nor gain- 
ſaid, and which our power could neither further 
nor prevent? What certainty can we poſſibly 
have, that theſe things are true? and if true, 
how does it tend to enlighten our underſtand- 
ings, direct our conduct, or improve our hap- 
pineſs to know it. If the firſt perſon commit- 
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ed a fault, and another has made amends for 
it, what is it to us? Are we not thereby put 
into the ſame condition as if nothing had ever 
been done ? Does it concern us to know what 
was done before we were born, which we could 
not poſſibly have any hand in, any more than 
what will be done when we ſhall be dead and 
gone, or what is doae in kingdoms remote from 
us, which we know nothing of? He can ſuch 
things concern us? How can the not knowing 
them, make us unhappy ? or the knowing them, 
contribute to our happineſs, which every mo- 
ment depends on the preſent ſtate, and the con- 
ſequence of that to us, not on the knowledge ar 
belief of things paſt and unvoidable, and which 
could not by us be promoted or prevented? 


expect to be anſwered, that we are made 
acquainted with theſe paſt tranſactions, that we 


may know, our fallen ſtate in order to humble 


us, and that we may be thankful to God for our 
wperoxſu] deliverance by a redeemer. 


1 anſwer, that if this tale be true, _ if to 
believe our wretched condition by nature, hum- 
bles us; it humbles alſo our opinion of deity, 
who contrived his work ſo ill; and finding the 
weakneſs of his work, not immediately to re- 

m_ 
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medy it; and when he attempted to do it, did 
it in ſo bad a manner, firſt by drowning man- 
kind, and afterwards by making the juſt ſuffer 


lor the unjuſt; and both to ſo bad a purpoſe, 


that things go on as ill as ever. This doctrine 
is of no uſe to improve men's underſtanding, 
to direct their conduct, nor to make them hap- 


py; and the abſurdities chat attend it, ſhew it 


to be no revelation of God. And it is abſurd 
to thank God for a chimerical deliverance from 


a chimerical fall, the effect of ignorance and ſtu- 


pidity, and not piety. 


It will be objected, that if Adam's fall concerns 
us not, why does the apoſtle Paul mention it. 
I anſwer ſuch objectors, that he ſpeaks of it 


only allegorically, and the moral of any fable 
or allegory is of concern to us; for this reaſon 

are facts allegorized. Know then, that St. Paul 
ſpeaks of two natures or diſpoſitions in man, 
the one carnal, the other ſpiritual. Thus the 


fall of man, is in the one nature, and his reſto- 
ration in the other. So in 1 Cor. xv. 45. 48. 
The firſs man Adam was made a living ſoul, ſig- 
nifying a natural life; the laſt Adam a quicken- 


ing ſpirit, ſignifying a ſpiritual life; ſo man 
lives firſt a natural or earthly life, before Fi 


ſpiritual or heavenly. 
S 2 Hence 
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Hence learn, that all carnal or crude imagina- 
tions of things paſt or to come, not knowable, 
warrantable, nor probable by the preſent evi- 
dence of nature and human reaſon, are unwor- 
thy of credibility, and have no place in a ſpi- 
ritual underſtanding, in which the ſpirituality 
of the ſcriptures conſiſt. To make the dark 
parts of ſcripture agree with the light, is the way 
to enlighten the whole. If ſcripture doctrines 
are parabolical, men cannot come at truth by 
the letter, but by the ſpirit of truth; and until 
that opens mens underſtandings, they cannot 
find truth in them, nor make truth of them, 
tho men may be blown up and bloated with a 
falſe conceit of it. 


Whatever 1s embraced by the underſtand- 
ing, agrees with the evidence of nature, which 
is the teſtimony God has given us of himſelf, 
His laws, which we call the laws of nature, 
are the foundation of all truth, and the unerring 
guide of human reaſon, becauſe unchangeable : 
therefore whoever teaches or preaches, any 
doctrine contrary thereto, is a falſe teacher, either 
through ignorance, or knavery. If this be not 
God's light in man, God's light is ſomething 
greater, or contrary to it. A light greater 
than reaſon, cannot be received by human 
powers, all ſuch pretenſions are evidently falſe 
| _ and 
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and a light contrary to reaſon, cannot be true; 


becaule in all affairs that man can clearly exerciſe 
his reaſon on, it gives infallible proofs of its rec- 
titude, beyond all other pretended lights in 
oppoſition to it. Whenever man's reaſon judges 
wrong, it proceeds from the want of ſufficient 


and plain ground, to ſee clearly into the nature 


of the caſe, to form a right judgment of it, or 
the prejudices of men cloud their ſpiritual un- 
derſtandings. | 


And why 1s our belief of things urged, as if 
the very exiſtence or truth of the things de- 
pended on the belief. It is indeed all the truth 
or exiſtence that falſhood has, and without this 
deception takes place, the deceivers have no 
power nor influence, to avail themſelves of 
mens good things, by their credulity ; or to 
acquire honour and profit, by eſpouſing a pre- 


dominant and faſhionable opinion: For how can 


our belief or unbelief, alter the nature of things, 
either to ourſelves or others? But if the belief 
of a bigot makes him a perſecutor, it is doing 
good to ſociety, to perſuade him to quit his 


faith and follow reaſon. When the belief of 


myſteries are required to conquer our reaſon, 
and confound our underſtandings, to introduce 


ſtupidity, ſlavery, and the ſupport of knavery, 
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it is the natural impoſition of an unnatural 
faith, and therefore it is, that we endeavour to 
plow it up, that better ſeed may be ſown. This 
is my anſwer to thoſe who ſay, if you take away 
our chriſtianity, what do you give us in the 
room? We would take away your carnal chriſ- 
tianity and give you ſpiritual; for your faith, 
we would give you truth; for your ſuperſtitious 
piety, we would have you receive ſocial virtues, 
and the light of reaſon for the darkneſs of tra- 
dition, that you may judge and act conſiſtent 
with natural light, and ſee your own happineſs 
to be united to, and inſeparable from the hap- 
pineſs of others; not to idolize men, nor books, 
nor notions ; but in your own minds, ſeek the 
knowledge of true judgment and right action, 
and you will find it in what enthrones reaſon and 
ſpiritual underſtanding; and in what dethrones 
all domineering paffions, and exorbitant deſires, 
reducing all extremes to a proper mean; and 
you will learn by the nature of the circumſtances 
that call for action, and by motives to it the 
rule of right action, and nature of virtue, 


It appears by what has been ſaid, that the 
goſpel is a ſpiritual myſtery, therefore known 
only to thoſe who have a ſpiritual underſtand- 


ing; not underſtood by the parabolical letter, 
which 


133 
which cannot give life and intelligence. Thoſe 


dead. Chriſt is not here, he is riſen, he is aſ- 
cended, The letter is that fleſh, wherein he is 
crucified. He was put to death in the fleſh, 


but quickened in the ſpirit; he is dead in the 


fleſhly nature, but alive in the ſpiritual ; and ſo 
are all who enter into the kingdom of the goſpel, 
which is the kingdom of chriſt of heaven, and 
of God; and this kingdom of heaven is within 
you. Turn in therefore, and look for it, and there 
you may find it; but thoſe who: are without, 
ſee nothing but parables. May the good God 
give to all that hear me underſtanding eyes, 
and honeſt hearts, that you may find the king- 
dom of heaven is come unto you. | 


who ſeek it here, ſeek the living among the 
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LECTURE 


Of the Word of Gad. 


: by the nature of things, things are diſ- 


coverable to the nature of man. What things . 
are naturally good or evil, or tend to promote 
the one or the other, are by their nature known. 


The 
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The nature of divinity, muſt be of the na- 


ture of God which it comes from. It mult carry 


conviction with it without human teſtimony. 
Tis ſelf evident; itſelf diſplays itſelf. 


As the reaſon and nature of things is the 
natural rule of man's conduct, ſo all ſcripture 
founded thereon, or agreeable thereto, either in 


the letter, or in its conſtruction, as Mr. Bayle, 


fays, is more apparently true, more certainly 
* clear, and conſequently more infallible, than 
what ſkill in languages, grammatical criti- 


© ciſms, the judgment of the church, or any 
« ſupernatural inſpiration can afford; for all 


© right interpretation of ſcripture, muſt be a- 


« oreeable to principles univerſally received by 
the light of nature. Any ſcripture which in- 
© ſinuates an obligation to believe or do what 


© reaſon and common ſenſe condemn, is, to be 


eſteemed falſe and erroneous,” I add, tho 
miracles on miracles be wrought to confirm it. 


Miracles cannot ſhew the nature of doctrines, be- 
cauſe there is no connection between them; nor 
are they needful to confirm the character of a 
man of God; for if his life and doctrines be 


correſpondent to the light of nature, that muſt 
declare it; but if contrary, nothing"can ; for 
no revelation of God can run counter to it. 


We 
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We never can be aſſured of any thing, but as 


it is agreeable to that primitive and univerſal 
light, infuſed by God into the minds of men, 


which makes a part of human nature. This 


light (as Mr. Baile ſays) infallibly, and irreſiſti- 


bly obliges men to aſſent to evident truths, 
the moment they lend their attention to it.” 


The word of God is man's infallible rule 


and conductor. in what we ought to believe and 


do, but where or what is that word? If what 
is called ſo by men, be not ſelf evident, 


if it carry not its own conviction with it that 


it is ſo, then it requires proof, 


If God has given me his word to be my 
guide, will he not tell me what his word 
is? If I take Gods word on man's au- 
thority only, it wants that teſtimony which is 
neceſſary to confirm it to be God's word : And 
for want of this, I don't know that I obey God 
in making that word to be my guide, which 
men ſay is his; for I obey it on man's account, 
and put my faith in thoſe that tell me ſo, not 
in God; for what is his word for certain, I 


know not, if I take God's * on the credit 


and authority of man. 
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Is the ſcripture which is called God's word, 

a light diſtinct from reaſon; if I put out the 
light of my reaſon, what light ſhall I then have ? 
Or remove it from my reaſon, and what is my 
reaſon the leſs? To believe that any thing is 
the word of God, without reafon, is confeſſing 
I have no reaſon to believe it. will give cre- 
dit to reaſonable and probable things. Things 
that are not ſo, let them credit who pleaſe, they 
will find no bounds to their credulity, and may 
be ſlaves to every impoſition of men that lay in 
wait to a 


The words of man, are no more the word 
of God, than the works of man are the works 


of God. Man reads God in his works. The 
diBates of an enlightened underſtanding is tht word 
of God in the ſoul of man. Man's tradition is 
not God's word. The letter of the ſcripture 
which is written by man, man will corrupt, per- 
vert and defile, but the word of God endureth 
for ever. It has in itſelf the power of an end- 
leſs life, it is the life of the world, and in this 
is the light of man. Conſequently the revela- 
tion or word of God, is not paper, written or 
printed, in a book; but written by the finger of 
God in tables of mens hearts; it is what the di- 
vine nature teaches, comparing ſpiritual things 

with 


C 139 ) 
with ſpiritual, that is by reaſoning. And thoſe 
ſcriptures are given by the infpiration or tech- 
ings of this word, which contain rational and 
uſeful inſtruction. 


What know we of any of the primitive preſ- 
biters, or their writings ? We receive the latter 
on truſt from the former, and the former on 
truſt from what is related of them, of whom 
tis probable the relators know no more than 
Unleſs we judge by reaſon, we build as: 
_ on tradition as papiſts do. And if we 
judge by reaſon, we make reaſon our judge, 
and believe no more of tradition than what a- 
grees with reaſon. And that's as much as we 
ſhould do, if men were not made what they are 
by education, and had not that natural preju- 
dice which ſticks to it, which is hard with moſt, 
impoſſible with many, wholly to eradicate, they 
would queſtion whether fome writings were 
written by thoſe whoſe names they bear, when 
tis certain ſome ancient ſects charged others 
with corrupting the writings of their predeceſ- 
ſors, and putting their names to books they never 
wrote? And it muſt be confeſſed that chriſti- 
anity itſelf has ſo often changed its complexion, 
that the chriſtians of one age and country, 
have generally deemed others heretics. If 
T 2 the 
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the writings we eſteem, were written by thoſe 
whoſe names they bear, have they received no 


alterations ſince ? Can we be ſure they are as 
true and uncorrupted, as unbiaſſed reaſon and 


common ſenſe are? Or if theſe writings are 


pure and uncorrupted, can we more ſafely truſt 


to them, whom we and our fathers never knew, 


than to our own reaſon and ſincerity? And are 


their myſterious writings more to be confided 


* than our own integrity and r ? 


"Tis a i error to fappoſe the ſenſe of the 
letter of the holy ſcriptures | is the word of God, 
No, you may read the bible a thouſand times 
over, and never know God's word, which none 


but he that is of God can read. For as Jeſus 


declared to the Jews, that tho' he was ſent of 
God, and he who is ſent of God, ſpeaketh God's 


word, yet tho' they heard him ſpeak, they 


heard not God's word. John, viii. 47. He that 
is of God, heareth God's word, ye therefore hear 


them not, becauſe ye are not of God, Mens li- 
teral underſtanding the Oy is oft times their 


deluſion, 


le ſcripture | is to be explained by reaſon, it 


is not ſo plain as reaſon: It is reaſon then that 


enlightens us, not {cripturez but reaſon is the 


rule 
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rule that directs our underſtandings. If reaſon 


is to be governed by ſcripture, then a text of 
ſcripture is of more force than reaſon, and rea- 
ſon muſt be ſilenced by it; to reaſon then about 
ſcripture, is to confound ourſelves z if ſcripture 


is to rule our reaſon, reaſon is no judge of ſcrip- 


ture; you muſt take the ſcripture as it is, not 
preſume to explain it by reaſon, for that is 
giving the preference to reaſon. If ſcripture 
ſay one thing and reaſon another; muſt you fol- 
low reaſon or ſcripture, as when it ſays, take eat, 
this is my body, and this is my blood, drink ye all 
of it, Fa man come unto me, and HATE not his 
father and mother, and wife, and children, and bre- 
thren and ſiſters, yea and his own life, he cannot 
be my diſciple. And many other expreſſions, 
which if you explain by reaſon, you make that 
your guide, not ſcripture, 


But if the true ſenſe of ſacred ſcripture is 
the word of God, and men err becauſe they 
do not underſtand it, it is not the word of 
God to them that underſtand it not, 


The ſcriptures without reaſon are not con- 
vincing. It is an authority without light, which 


it receives from human laws and cuſtoms, 


The 


( 142 ) 
The ſcriptures were written by men, and by 
men have been conveyed to us; nor is it poſſible 
for us to know that God was more concerned 
about them, than about any other writings of 
men, as they have no peculiar evidence in them- 
ſelves to prove it, 


The word of God is in theſe 8 called 
God himſelf. In the beginning was the word, and 
the word was with God, and the word was God. 
The word of Gad is God's law, his law is his 
nature, and the nature of God is God himſelf. 
Now the ſcripture is not God, therefore not his 
word. The word of God in theſe ſcriptures is 
faid to be, Heb. iv. 12. guick, that is living, 
and powerful, ſharper than æ two edged ſword, a 
diſcerner of the thoughts and intents of the heart; 
It is the ſpirit of enquiry and ſound underſtand- 
ing, but the ſcriptures are dead, weak and blunt, 
not improving our reaſon, unleſs by employ- 
ing it as other writings do, which are hard to 


underſtand and make rational ſenſe of; and ſo 


far is it from being able to diſcern the thoughts 
and intents of mens hearts, that mens hearts 
and thoughts find it difficult in many caſes to 
eicern its intent and meaning: T be letter killeth, 
but the ſpirit giveth life, ſays Paul. It is the ſpirit, 
not the letter, the underſtanding mind, not the 
book, that is God's word. I 
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I allow that to be the word of God which 
the ſcripture ſays is; but it does not ſay itſelf 


is the word of God, and if it bears witneſs of ; 
itſelf, it's witneſs is not true; John v. 31. 
Tefas Chriſt ſaid ſo of himſelf, and ſurely the 


ſcripture is not greater than he. 


We ſhould not confound things of a contrary 
nature, and put one for the other; the letter is 
not the ſpirit, nor is the ſpirit the letter ; man's 


word is not God's, nor God's word, man's; the 


one is dark and deadly; the other is light and 
lively. Vo be unto them who put — for 


light, and light for darkneſs. 


The ſcriptures cannot be proved to be the 
word of God, from the authority of men, who- 
ever they are or have been; for that is only 


proving ſuch men ſay it is, and the further men 


go back to prove this, is but an attempt to 
lead us more out of ſight, and to fix our faith 
or credit on perſons more unknown ; therefore 
their authority is leſs than one who is known, 
whoſe wiſdom and veracity can be de- 
pended on; for we ought to have ſatisfactory 
proof of their wiſdom and n whoſe 
bare word we take for proof, or 'tis only ſaying 
inſtead of proving, and giving us affirmation 

for 
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for demonſtration. What then muft we do with 
our bibles? Muſt we give up our bibles ? 
Shall we burn our bibles? No, keep them in 
the name of God, but do not put the name of 


God upon them. Do not idolize them. Do 


not make a paper God of them. Learn to 
know that what veneration they deſerve, is to 
be judged by the nature of their contents, and 
give them their deſerts; give unto God the 
things that are God's, and to man the things 
that are man's. Its intrinſic nature is its only 
true, right, and reaſonable proof, whereby it 
will appear, that as the ſubjects it treats on are 


various, and variouſly handled, in ſuch manner 


and degree, the parts are to be variouſly eſ- 
teemed, or regarded, We can only have ra- 
tional and natural proof ; we ſhould read it with 
a mind as unprejudiced as we do other books, 
and judge of the contents as freely, and take 
the liberty to rationaliſe what is dark and myſ- 
terious, and 1cject what is literally abſurd and 


\ erroneous, and fpiritualiſe it into ſenſe; for as 


God is a ſpirit, his word is ſpiritual, 


The uſe men make of the ſcriptures, which 
they call the word of God, is ſufficient to 
make us diſbelieve them, for they uſe them to 
ſubject our reaſon and underſtandings impli- 
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that it teaches what they ſay it does; as if it 


was the nature of the word of God, to enſlave 


the reaſon of man; for what more enſlaves the 


mind than to be required to believe without evi- 


dence, without reaſonable proof, without con- 
viction, without liberty to think and judge for 
ourlelves. 


When ſpiritual truths are our food, and our 
delight, then it is our meat and drink, as it was 
Chriſt's, to do the will of him that ſent us into 
the world, as God ſent him into the world on 
the ſame errand, 


What hinders men from receiving the truth, 
but fondneſs for nurſed- up opinions, and imbi- 


bed prejudices; thoſe are the things they muſt 


abdicate; thoſe are the relations they muſt hate 


for Chriſt's ſake, that is, for the truth's ſake, 


for truth is God's word, and God's word is 
Chriſt ſpiritually, and no other Chriſt will do us 
any good. Mark it well, and bear it in mind, 
Truth does the office of the Holy Ghoſt, It 


ſanctifies. Sanctiſy them (ſaid Jeſus to God, of his 


diſciples) tbro* thy truth, thy word is truth, John 
xvii. 19. It denotes the true worſhip of God, 
tor he his worſhipped only in ſpirit and in truth. 

oo Truth 


citly to believe it to be what they term it; and 
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Truth does the office Chriſt is ſaid to 1 for 
truth is man 's ſaviour and deliverer, for it ſaves 
and delivers men from the deluſion of error and 
the captivity of ſin, that land of Egypt, and houſe 
of bondage : truth is the mediator between 
God and man; it brings man to the knowledge 
of God, and thus brings God to man: the re- 


ception of truth atones for pait errors, for it 
brings man to repentance and amendment of 


life, and thus makes the reconciliation between 
God and man. Thus the true Chiriſt in a ſpi- 
ritual ſenſe is ſpiritual truth; for the fleſb pro- 
fiteth nothing, no, not the fleſh of Chriſt, 
The words that I ſpeak unto you, ſaid he, they are 
ſpirit, and they are life; thy are of a ſpiritual and 


living nature, 
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